The Haustafel Tradition
in the Pastorals

Given that mach of the material in the Pastorals is concerned with
problems of social structure and relations in household and church, should
this material be understood to reflect the author's focused understanding
of isswes which his church faces and his response to these issues, or should
this material be seen as reflecting an accumulation of traditions dealing
with various social concerns, 3 number of which may not be particularly
current? For instance, is the problem of widows one to which the author
responds because it is @ troublesome problem in his comaumity, or is the
material oa widows accumulated tradition which is simply being preserved
as part of the tradition. The question is then, not whether this material
deals with real issucs, but whether they were live issues in the author's
situation and whether his was a deliberate response. to thess issues,

THE HAUSTAFELN AS EARLY CHRISTIAN PARAENESIS

As noted in Chapter [, the focal material of this study i5 presented
according to the form of the sarly Cheistian Houstafeln. The Houstaefel
foern bas usually been characterized as a schema, but has recently been
classified as a topos by Balch, on the basic of his identification of the
topas “concerning houschold management” as the antecedent of the Hous-
tafeln. One would expect such a schema ¢ topos to be utilized and thws
realized in dilferent ways by different authars. The following discussion
will sesk to identify the basic traditional elements of the Heustafel
schema/topos and the utilization of this schemaftopes in several examples
from among the Haustafeln. The question of what difference it makes 30
think of the Haustafe! form as 4 schema oc 10 think of it a5 a topos will be
explared in the course of the discussion.
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The Household and the
Household of God
in the Church of the Pastorals

it has now been established that the author of the Pastorals charac-
terizes the church as the househwold of God in 1 Tim 3:18 and that he
writes with the explicitly stated intention of descriding the way that
church members ought habitually to behave as members of this great
housshold. It has further been established that much of the material in
I Timothy and Titus reflects the influence of the station code schema,
which first appears in the Haustafeln, which represent a paraenetic adap-
tation of the traditional topas on household management. Thus the author
of the Pastorals, who conceives of the church as the household of God,
presents material concerned with behavior in the church according to a
schema that is closely associated with the early church's ethical codes for
household life.

The task of the present chapter 5 to examine this material (and
wme additienal related material) for what can be learncd about the
houssholds of the church of the Pastorals and about the church itself asa
=ocial entity capadle of being understood on the model of the household.
The presumption, based on the findings of chapter U, will be that the
author writes purposefully and coherently in addressing the gensral situa-
ticn of the church of the Pastorals. Only specific evidence to the con-
trary in particular passages will result in a different approach to the
material in question.

As the investigation procecds, a consistent attempt will be made to
distinguish that which represents the author's own notions and attitudes
from that which represents actuzl conditions in the church of the Pas-
torals.  In thiz connection four categories of material will be distine
guished: material indicating (1) that which the author asstmes to be true
and accepts without question; (2) that which the author opposes vigor-
ausly; (3) that which the author advances as his own view without explana-
tion or defense; and (4) that which the author advances, explains andfor
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defends as his own view. The first three categecies will be used to iden-
tify actual conditions in the church of the Pastorals, while the sscond and
the fourth will be used to identify the authoc's peculier viewpeint.! The
vacond and third categories should be useful in locating the author's place
@ the social structure of the church as well as in identifying the per-
spective from which he views secial groups and addresses social tensions
in the church. The material gathered in chapter 1T will serve as a basis for
relating what is discovered about the church of the Pastorals to features
of the larger societly.

THE HOUSEHOLD

The author of the Pastorals never addresses the subject of the
nousehold life of church members as a topic in its own right. Rather,
whenever he introduces the topic of heusehold life, he doss so in the
course of discussing one aspect or another of life in the houschold of
God. Thus to treat the houschold as & separate topic is to depart from the
way in which he conceptimlizes the Cheistian community. Nevertheless,
such a separate treatment is offered here in the belief that it will prove
helpful in penetrating the author's conceptunlizations to discover the
social realities,

The Houscholder

The only discussion of householders in the Pastocals comes in sec-
tions in which qualifications for office in the church are given. Thus
direct information i available only about householders among the leader-
ship of the church, Three passages come into consideration here, namely,
| Tim 3:2f1., 1 Tizn 3815, and Titus I:6

1 Tim 3:211., which deals with the office of bishop, containg several
pertinent tems, beginning with the qualification that the bishop be “the
hushband of one wife" (uiGc yuvaukde Gvip). This qualification
appears in 3:2 as the second item in 3 list that extends through v. 6. The
same qualification is applied to0 deacons in | Tim 3:12 and to elders in
Titus 1:6, and in | Tim 529 it is demanded that widows be "the wile of one
hwsband” (2vdc &vbpds yuvl)) in order to be enrolied.

1c1. the guidelines laid down by Thelssen for the mciological evalu-
ation of gthical norms and symbols in *Dic soziclogiche Awwertung
religigser Uberlieferungen,” Kairos 17 (1975) 2301,



The Household in the Pastarals 129

The meaning of these two similarly structured expressions has been
widely debated. Four main possibilities exist. Firstly, it is possible that
the former is directed against the practice of polygyny, while the latter
has some other meaning.z Monogamy was the only recognized form of
marriage in both Greek and Roman societies, but Jewish law continued to
consider polygyny as a legitimate altermative to mmogamy.:" Thus it is at
least theoretically possible that some Cheistians of Jewish background
were polygynists. However, as noted in chapter I, Jews in the Hellenistic
woeld appear for the most part to have adopted the marriage customs ol
the seciety in which they lived. It is therefoce unlikely that it would have
been necessary to discourage candidates for office in the church in the
Hellenistic cities of Asia Minor from this practice. Furthermeore, no
possibility of a correspendence in meaning between piGe yuvatwde
aviip and Evdg GvEPBE YUV exists if the former has the practice of
polygyny in view, since polyandry was unknown in the culture.

Another possibility is that both expressions refer to sexual fidelity
within a monogamous marriase..“ This interpretation has the advantage of
being equally applicable 1o both expressicns, but it has the disadvantage
of depending upon = less than obvious rendering of the Greek. Unambig-
uous expressions such as uf pouyde, "not an adulterer," were readily
available” and one wonders why, if this was the intended meaning, they
weore not used.

A third possibility is that a prohibition of remarriage after divarce
was in view.® Remarriage after divorce was condemned as adultery in the
synoptic tradition and in Hermas (Mark 10:11 and pars.; Horm. m. $.1.6).
b additicn, Paul, citing the autherity of the Lord, charged women who
separated from their husbands not to marry anyene else (1 Cee 7:ll).
Thus the presence in the Pastorals of a requirement that church officers
meet such a standard would reflect the ethical atmosphere in the early
church generally. This interpretation also would have the advantage of
explaining  uwdc yovalkds &vhp and fude avepdc yuws  as
parallel concepts.. Furthermore, it would explain the fact that in | Tim
5:1% the author advises younger widows to marey again. The main

2See Lock, ad Joc., and Str.-B. 111, 60S.
Chapter 11, p. 65.
¥sarrett, ad loc., and P. Trummer, "Einehe nach den Pastoral-
beiefen," Bib 51 (1970) $71-8%, are among the proponents of this view.
BAG, muoLxds M for examples.
SAdvocates of this view include Jecomias, ad joc., and W. A.
Schulze, "Ein Bischof wei eines Weibes Mann,”™ KD § (1958) 300.
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difficulty with ths interpretation is that, as with the second possibility,
one wonders at the choice of words, if this is really what was meant. It
has been pointed out that the wnivire oc ovaviRds of the burial
Inscriptions was honoced especially in reaction 1o the [requency of diverce
in the period.’ Nevertheless, these terms essentially designate women
marcied only once, and they do not distinguish between widows and
divorcees.® Thus the average Greek spraker of the peried would not have
gaired any clue from the expressions urkg yuvalxds &vfp and
Ewdc &vEpdc yuvd that & distinction was being made between
divoeced persens who remarried and widowed persons who did so.

These considerations lead to the fourth possibility, namely that the
intenticn is to require that church officers end enrolled widows should
bave been married onty once.? Like the second and third possibllities, this
one applies the same exglanation to both expressions. [n addition, it has
the advantage of being based on & comparatively straightiocward unders
standing of the Greek, namely, that "husband of cac wifc" and "wife of
one husband” mean "once-married,” Furthermece, a prohibition of second
marriages for church off:cers and widows would be in accord with ethical
trends in the second century church. The questicn of whether it is a =in to
marry again after the death of coe's spouss is answered in the negative in
Herm. m. 84,15, but with the additienal comment that 10 remain single
in such 3 case brings honor to the Lord. This advice echoes the carlier
response of Paul to this question in 1 Cor 7:394. Later in the century
Athenagoras maintains that & second marriage, whether it follows divorce
or the death of one’s spouse, is "gilded adultery" (elmpemdg . . .
worxela, Leg. 33.%-5). Then, carly in the third contury, Tertullian
declares that, while a second marriage is not a sin, it is the practice of
the church to prohibit men and women who have been married twice Irom
becoming church officers and official widows, respectively (Ad ux. 1.7).10

7see Dibelius/Conzelmann, 52.

See the discussion in Chapter TI, 62ff., and alse Lightman and
Zei.'.elg "Univira,” esp. 2211,

Advocates of this view Include Spicq, ad loc.; H. Baltensweiler, Die
Ehe im Neuen Testament (Zurichs Zwingli Yerlag, 1967) 239-80; 3. Leip-
holdt, Die Frou in der antiken Welt wud {m Urchristentum (24 od;
Leipzigr Koehler und Amelang, 1955) 22%; and H. Preisker, Christentum
mdnshe in den ersten drei Johrhunderten (Berling Trowitzsch und Sobin,
1927) 189,

104t should be noted that this treatise was among Tertullian's pre-
Montanist works. The usage of the term univira and povavépds in
pagan burial inscriptions has sometimes been cited as supparting evidence
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Two difficultics also arise in connection with this interpretation,
Firstly, a requirement of celibacy for widows and widowers tends toward
sexyal asceticism, and thus would be somewhat surpeising in view of the
generally anti-ascetic stance in the Pastorals, Secondly, if one accepts
this interpretation, then one must draw the puzzling conclusion that in
ITim 5:10, the author urges younger widows 1o act in a way that will
disqualily them from becoming enrolled,

Nevertheless, the fourth possibility tepresents the most likely
interpretation. It involves a simpler explanation of the Groek expressions
than do the second and third possibilities; and it suits the social and
ethical context of urban Hellenistic Christianity far better than the
first. The first possibility appears to be by far the least likely for the
SAMC TCASON.

If this conclusion is correct, then the auther of the Pastarals may
be seen to be influenced to some extent by the same ascetic tendencies
which characterize his epponents.!! 1t may zl50 be seen that he holds
husbands and wives to a single sexual standard, an ethical stance which
reflects the broad movement in his day toward gnprovement of the wife's
position in marriage.lz His egalitarian approach here represents a strik-
ing contrast to the position he unRlly takes on husband-wife relationships,
as will become increasingly clear below. Furthermore, since he presents
MLas yovalkde Gufip and dvdn audpde yuvh in the lists of quali-
fications, without special explanation oc deferse, it is highly probable that
he expects his audience both to be familiar with the terminology and, for
the most part at least, to agree with his position. Thus it is most likely
that he is reflecting the gencrally, although not universally, accepred
view in his church.

for this interpretation as well. However, this argument is based on an
interpretation of the data that reccives a decisive refutation in the
article of Lightman and Zeisel, 25-27. They show that prior to the specif-
ically Christian wage, "univira” invariably desipnated a woman who had
peedeceased her husband. Thus the isswe of remarriage for widows could
hardly have been in view. Lightman and Zeise! thus cealfirm the interpre-
tation of J. B. Frey and call into question that of H. J. Ledn. See chapter
It, 621.

Usee pp. 17545, below on the adhorents of the false teaching.

12This observation would hold true far the second and third possibii-
ities as well. Cf. Baltensweiler, 250, This single sexual standard was
broadly characteristic of the church from its beginnings. Cf. Matz [5:18-
20; 1 Cor 6:12-20; F. Hauck and S. Schulz, "nwopvh,™ in TDNT V.
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The second item of interest ocours in 30, where the reader leams
that, in addition to being uLEC yuvaixdg &vip, the bishop must be
tofh {6lou ofwov wardc mpoloTtdusvov, téxva Exovra E&v
tnotay) uetk ndonc oeuvdinrod. This item stands out because
of its length in comparison with the previous items in the list. mpoto-
tavas, which refers in general to the activity of poverning, 13 i aiso
used in 3:5 and in 5:17 to describe what the bishop and cldecs do.!% The
jssue here is not whether the prospective bishop governs his household, but
how successfully he does so, as v. 5 makes clear (el &€ Tig 100

1&tov olxov npootfivar obk olésv. . « - Thus the author
assumes the supreme authority of the heuseholder in the affairs of the
housechold without stopping to argue foc this view. In particular, the way
in which the bishop governs his children receives sttention. He must keep
them "in subjection™ (v Onorayf), that is, it is his mspons'bduy W see
that their behaviee propecly reflects their station in the household.!? 1t is
not entirely clear whether uetd. .. 0euvdINTOC refers 1o the father o
the children. OepwdING sometimes appears t© mean "respectiviness,”
in which case the phrase here would specify the attitude of the children
tv Ororayd. More often, ospvdTng means "dignity.” If this is the
came here, then the phrase refers to the father's deportment in governing
his children. 1€ Since the latter meaning of the word is the more common,
the second alternative is the meore likely, The requirement would thus be
that the bishop be a man who governs his household well, and wha in
particular, is sble 1o keep his children properly subordinate, while main-
taining the dignity appropriate to his own position.

The section on deacons in 1 Tim 3:Bfl, contains some additional
infermation on the subject of houssholders, 1f, as is argued in chapter 1k,
3:11 refers to deacons’ wives, then deacons are being made specifically
accountable for the behavior of thelr wives here, just as the bishop is

3500 BAG, s.v.

500 the discussion below, p. 152, in the section on the leadership
of the church,

13500 G. Delling, "Téoowy in TDNT, VI, esp. pp. 31-32 on véyia
and pp- L. on dmoTdoow and its copnates; and the discussion of | Tim
Z:11 below, pp- 1694.

160, cepvding, see BAG, s.v. The meaning "respectiulness” or
Wreverence” suits the context well in 1 Tim 2:2 and in 1 Clem. 81zl eg.,
but not in most other references given in BAG. Most commentalocs
prefer “dignity,” e.g., Kelly, ad loc., Dormier, ad loc., Barrett, &d loc.,
Holtz, ad loc.
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made accountable for that of his children in %:4. The dignified and up-
right women of 3:1] would, in any case, have been 3 credit to their hus.
bands' reputations. !’

An interesting variation on the qualification in %% is contained in
3:12, which requires that deacens be men who govemn their children and
their own houscholds well Té€xvay xolic npoforducvol xal Hv
E5(wv oluwV), The phrasing here indicates more clearly than that in
3:4 that the author is thinking of houscholds that include not only wives
and children, but also slaves. Otherwise, the addition of wal tav
(6lwy olxwv would be totaily supaumus.'s Thus here the author
betrays his assumption that prospective church officers will be house-
holders with sufficient means 10 own household slaves. This {act in itself
locates these householders in the higher social strata of the Asian
cities.!? 1t is most important to recognize that relatively high social
standing docs not appear here as a requirement which the auther is intent
o0 imposing on would-be office holders, but as & casual assumption that he
makes about them. Thus it is not the authoe's special program ar prej-
udices that are reflected here, but the actual situation in the churches.
He apparently accepts this situation without question and purswes his own
aims within it.

Firally, in Titus 126, o variation on the requirement of having prop-
ecly subordinate children is given. Here elders are required to have
TEnva . . cmeotd, ph v xarnyoolq Gsuriaoc § AvondToxia.
The véuva mioTd here are probably "believing children,” that is,

7 the majerity of interpreters prefer to take this verse as referring
to deaconesses, ¢.f., Spicq, ad loc,, Barrett, ad Joc., Brox, ad loc., on the
grounds that (1) the subject matter in 3:1-13 is officss in the church and
(2) that one would expect the definite article before yuovailxag if the
reference was to deacons' wives. Neither of these arguments is decisive,
however. In the interpretation given abowve, 3:11 still involves & require-
ment foc the office of deacon, namely, that deacons should have properly
upright wives; and the absence of the definite article may simply reflect
the intluence of the station code schema as the author knows it. Cf. 2:9.
No other indication of an office of deaconess is found in the Pastorals,
(Sec the discussion below, pp. 161#.) Furthermore there is no equivocal
evidence of the existence of deaconesses in the church before the middle
of the third century, despite the reference to Phoebe as & Sidwovod in
Romans 16:1 and the reference in Pliny, Ep. 10:96 to "ministrac.™ (See
Leipholdt, 20116}

. Theissen, "Soziale Schichtung,™ 248.

195¢e chapter 1, 5465.
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children who are Christians. Such children would have adopted their
{ather’s religion as children in classical antiquity were expested to do. 20
The fact that the fathers are held accountable suggests that they were
expected to supervise the religious training of their children, as was the
practice in Judaism. Gowtla, BGterally, "the inability to save,” is the
vice not of a child but of a young adult. [ts cognate GodTWC is the
adverb used to characterize the lifestyle of the prodigal son in Luke
15:13. Thus prospective elders are apparently being held accountable for
the behavior even of their adult children.?!

In this material, then, one finds an emphasis on propriety and
proper order in the houschold. The householder, who is incidentaily
assumed 0 be well-to-do encugh 10 have houschold servants, governs his
household and must account for the behavier of its subordinate members,
especially his children. While it is nowhere stated that he "governs® his
wife, this idea is clearly implied. Only the insistence of a single sexual
standard for husbunds and wives bears any hint of an egalitarian approach
to household management. Householders who fulfill the cbligations of
their pesition poorly are unwocthy to hold office in the church. Most
ifportant, the author does not present such notions as if they were new or
controversial. Rather he presents them as familiar ideas which he
expects to be received with general assent.

Women in the Houwsehold

The authoe presents his views ca the matronly duties of women in
straightforward and terse fashion in Titus 2:0-5 and 1 Tim 5:54%. 1 Tim
5:10 and 2 Tim 1:5 provide supplementary materisl on the subject. In
Titus 2:4 the older women are given the responsibility of instructing
the younger women in their proper role, It is assumed without further edo
that the younger women are married. As married women they are 1o be
oLAdvEpouc and @LAoTéxvous. These virtues appear in the in-
seriptions as well as in the litevature of the period as virtues of the ideal
matron, the loving wife and mother. For example, in a Pergamene in-
seription from the reign of Hadrian 3 husband pays tribute to his deceased

2050w Spicq, ad loc- and chapter II above, p. 28.
2Lt Lock, ad loc.; Holtz, ad loc.

The verb used in cgwppovileiv, which means 1o advise, ad-
monish or Instruct.  Synonyms include maebedery and vouvdetelv.
See Dibelius/Conzelmann, ad loc,; Spicq, ad loc. Note also the discussion
below of ouxppocivn.
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wife as tff yAurutdtn yovoaixl guddvsee ral aior fxvg. . . 23
This description recalls the picture given n Attalid propagamda of
Apollonis and Stratonice.2?

The younger women are also to be odgpovag and Gyvas.
Suepeatun, one of the cardinal Greek virtues, involves the self-control
and self-discipline to conduct one’s life within the established order in a
way sppropriate o one's place within that order.?” When it is applied to
women, it 5 often linked with al&dg, "modesty," and connotes self-
control in sexual matters. 26 &yvela, “purity,” also refers to sexual
continence.’ Thus together these two terms emphasize wprightness and
self-control in the area of sexual morality. In v. 5 oixovpycds prob-
ably means "busy with household duties.” A cognate form, olx-
<:w.u:\r'rel:v,28 which occurs In 1 Clem. l:l, means "to keep house.”
Baltensweiler takes &yaddg with oluovpyols and suggests the
translation "capable in household management, At any rate the idea is
that the proper sphere of activity for young women is the household. The
final itern in the list, Unortacvoptvag tolg (Slorg &vdpdouly,
repeats the familiar notion found in the Houstafeln and in trextments of
the topic of household management generally that wives should be subject
to their husbands, who rule the household.

The resulting picture of the matron looks very much like that seen
in the Egyptian marriage contracts and in Plutarch’s *Advice to the Bride
and Groom." She is expected to be a loving wife and mother, chaste in
her attitudes and behavior. She is expected to live within the sphere of
the household insofar as possible, and to accept her subordinate role as
the wife of the householder.

By, Per. T 604ff. Sece Dibelius/Conzelmann, ad loc.; Baltens-
veile_AZQI. Cf. ¥ Macc 1548,
Sce chapter 11, 651i.
zsﬂlus the antoaym of cwgpoodvn is Ufprg. See U Luck,
"mbw%v,' TDNT VI, 1100.

See Baltensweiler, 2¥1. ocwgpootvn and al&dc are found in
close connection in | Tim 2:9. Another example is found in Plutarch's
"Advice to the Bride and Groom,™ where it is cbserved that "the virtuous
woman® (N Odepev ) puts on "modesty” (v alsdd) instead of her
under ent in the marital bed (Mor. 139C).

See Guthrie, ad loc.; Baltensweiler, 202,

2a‘l’he Koine text contains the textual variant olxouvpods, a
moes common woed which would be translated "staying at home
7p. 2%2. Ci. Dibelius/Conzelmann, ad locs A. T. Hanson, The
Pastoral Letters, ad joc.
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This picture is reinfocced in 1 Tim 518, where the author gives
advice to younger widows. This advice shouid be viewed in the context of
his condemnation of the behavier of young widows in the community in
v. 13. Unmarried, they have been going about from house to house “saying
what they should not* (Aadoboar T& 1) &dovtal. He therefore (oﬁv)
wants them to marry (yepelv), to bear children (rexvoyoveiv) ? ad
to "rule the housshold (olxodeomoTELV)" The author is not inviting
such women 1o become olrobeondrat, like, for example, the well-to-
do hwuseholder of Luke 12:39, but olxodfonoivar, that is, wives of
olrobcondras and mistresses of the household. The olxo&ionova
holds a place of honor as the wife of the master but is still definitely
suboedinate to him. She is in other words the traditicnal matron of a
well-to—do household.?! Tt is the possibility of attaining such a tradi-
tionally respected and secure position that the suthor apparently wants to
suggest 10 young widows.

In | Tim 5:10 and 2 Tim 123 it is hinted that mothers have & role in
the training of their children. In 1 Tim 3:10, in addition to the require-
ment that a widow be a Svdg &ubpde yuvr, there is the requirement
that she shall have raised children (Tewvotgowebv). TexvoTpogelv
normally implies the activity of nurturing in o broad sense, % although it
sometimes means no more than making the decision not to cxpose one's
chiidren.3> This dacision was not, however, the mother's to make. It thus
appears that the reference is to a mother's role in the care and tralning of
her childeen.™ In 2 Tim 1:5, the Hne of faith is traced from Lois and

05, 1 Tim 2:15, where the woman's salvation is said 1o come about

throush chilé-bearing (Tenvoyoviak
Ipputarch makes clear the subocdinate role of the oinosfonoiva
when he describes her as always allowing her husband to take the lead in
their love-making (Mor. 180C). In & marble inscription from Apamecia in
Phrygia a husband praises his deceased wife for the virtues of
erAavspia and olxobsonoctvn., MAMA VI, 1949, Cf. MAMA VI,
193, a decorated inscription dedicated to Zoc who is described as )
oepvl oixcséonorva. For further discirsion, see Spicq, ad 1oc.;
Rengstorf, Manmn wnd Frou im Urchristentum (Kéin: Westdeutsche Verlag,
1956) 41.
BAG, s.v.; Rengstorf, Mann und Frau, 40.

3345 in Epictetus 1.23.3.

33, N. D. Kelly, A Commentary on the Pastoral Epistles (HNTC;
New York: Harper & Rew, 1963) ad loc.; G- Holtz, Die Pastoraibricfe
{Theol. Hk- NT 13, 1965) ad lec.; and Spicg, among others, suggest that
the care of orphans by widows in the community is also in view. Cf.
Herm. m. 8.10.
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Ewnice, Timothy's grandmother and mother, 10 Timothy himself. While
there is no mention of the nurturing process here, the reader is invited to
conclude that Lois and Eunice have nurtured Timothy in faith.® I thus
appears that, although fathers were regarded as having the main respensi-
bility for the education of their childeen as in the traditional Jewish
family, mothers were accorded some part in the process, as in Greek and
Roman houscholds.

The Pasterals contain indications of othar roles that women played
in households as well. 1 Tim S:11£f. sugpests that & considerable number
of younger widows in the church were remaining unmarried. Whether they
tended to head their own households or what other living arrangements
they made cannot be determined. That the suthor perceived them as not
properly domestic is clear from his portrayal of them as "going from
howse to house" (nrprepyducvar tde olnlag), unlike their married
sisters who are occupied with their own households blxouveyods [Ti-
tus 2:4) %

I Tim 5:% and 5:8 present a picture of women in still different
household situations. V. & urges that the children and grandchildeen of
widows shoulder the responsibilities of supparting them. Despite the fact
that the widows in gquestion belong to tdv C[&Lov ofxov, it is not
clear whether they are eavisioned as actually living with their children
and/ar grandchildren, since olxoc appears to be used hece in the sense
of "family line" rather than "household.™0 V. § appears to repeat the
instruction of v, &, this time raising the negative possibility that some
people may not take proper responsibility for “their own™ (td@v [S&Cav)
widews. The negative foermulation, together with tie emphatic condem-
nation of any such person a5 "worse than an unbeliever® (nlorou
x€ (pan) strongly suggests that the author was addressing a real problem
in the church of the Pastorals.

3Lock observes that the faith menticned here i not spocifically
designated as Cheistian (ad loc.), Unless one assumes that the author was
interested In a strict chronology here, however, there s o resson to
assume that he was thinking of Judaism.-

See BAG, "ol»og,” 3, and the discussion of v. § below. It should
be noted that the interpretation given here assumes that T€xvae and
fxyova are the subjects of pav@avétaoav. The understood subject
could also be xfipay, in which case the auther would ke urging widows
to care for their own households, Either choice involves a rather awkward
construction, but the resulting sense of the lormer appsars better in the
context.
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There is a special interpretative problem here in comnection with
the meaning of {&Leov wal pdiiota olueiev. Both [&rog and
otxefo¢ are capable of & wide range of meanings, depending on the
context. [Suou can refer to comrades in battle (2 Macc 12:22), onc’s
family (Sir 11:30) and fellow Christians (Acts 4:23), among other groups.
The context delines the group envisioned. olwetfog in its basic meaning
designates 3 member of a household, whether & family member, slave or
other servant. However, it can also be used 10 refer 1o bloed relatives, as
in Barnabas 33,27 O. Michel transtates the phrase in question in v. & as
"his own and especially those of his own house," a transtation which con-
veys the vagueness of the <>riginal.38 Spicq understands ol [Suou here
as including slaves and freedpersons of the household, and olxelow as
referring only to bicod relatives., Kelly understands the distinction to be
betwesn one's relatives in general and the members of one's immediate
family. This interpretation has to commend it 2 passage in the Testament
of Reuben in which olxeToL is set alonpside yE€voC as & closer degree
of Kinship (3:5). The solutions of both Spicq and Kelly weuld considerably
broaden the circle of a householder's responsibility in comparison with
V. & A third possibility is that the distinction in view has to do with
family members who live in the household and those who do not. Thus
L&uoL here would include widows living apart from their relatives, while
olustol would designate widows lving with them. This solution en-
counters the difficulty of explaining why the duty of caring for widows
who live in one's houschold should be especially emphasized in distinction
from widows In one’s family who live cutsde the household, It would
seem that the latter would be in pgreatest danger of negl«:t.” On
balance, it scoms most likely that the distinction is between degrees of
relaticnship. One's greatest responsibility would thus be toward one's
closest kin,

in any event, a situation is envisioned in which a woman has been
left without adequate financial resources at her husband's death. Since by
this time Greek law made provision for ownership of property and inheri-
tance by women, the problem should not be viewed as a legal one. Rather
auch women must have come from families that pessessed only modest
means and married men in the same circumstances, so that suppoct from
inheritance, dowry or other property holdmgs would have never been a
secious possibility.

37500 BAG, s.v.; Spicy, ad loc.
olxelog ) TONT V.
3 he third solution 15 set forth by Dernier, ad loc., among others.
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1 Tim 5:16 apparently speaks about women from a higher social
stratum. Here the author directs attention to the m.m:ﬁw who “has™
€xee) widows. Although onc cannot be certain what was involved in
“having" widows, the portrayal of Tabitha in Acts 9:361f. probably reflects
the type of circumstances that are presupposed. Tabitha, a woman noted
for works of charity, has died. Widows gather ot Tabitha's deathbed
mourning and displaying clothes which she made, probably for them.
When Tabitha is revived the widows are singled ocut as a group to de
notified. It thus appears that Tabitha has been their special benefac-
tor.*! The muotal of the church of the Pastorals are, in all probability,
women like Tabitha, who have taken poor widows under their protection.
Whether ¢c not the moTal were themselves widows is unclear. At any
rate, the author urges them to take full responsibility for the support of
widows in their care so that the church will not have to shoulder this
burden. He thus regards them as women of means who have the power to
take actions that can affect the financial health of the church.

The Pastorals thus present a picture of women in a variety of
domextic situations. Some are the wives of prosperous householders.
Others are probably marricd to men of much more modest means. Still
others are widows, whose living srrangements and relations with their
families sre not clear. Some widows probably Live with their children
andfor grandchildren, while others perhaps find shelter in the home of »
nwoth. In the authors view, the olnoScomorva who displays the
proper matroaly virtues has reached the pinnacle of achievements possibie
for 3 woman; but widows are a social burden.%? He is suspicious of
younger widows who do not remarry, yet at the same time has high regard
for the Evdg &updc yuwl, apparently, especially if she is an older
woman. In all these respects he appears to reflect common attitudes in
the church for which he writes.

e reading miotde i neozr represents  an  attempt to
improve upon the text.

Ysee E. Haenchen, The Acts of the Aposties: A Commentary
{trans. B. Noble & G. Shinn; Philadelphia: Westminster Press, 1971). The
presence of well-to-do women in the first Christian communities has
often been noted, e.g., by Meeks, “Image,” 1971; Judge, "Early Chris-
tians,” Cf. the story of Lydia, Acts 16:1341.; Paul's description of Phoehe
as his ATLg, 0w his patroness, in Romans 16:2.

¥Z5ee also the discussion below of widows as & group in the church,
po. 1614,
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Children

Children are given no duties in the Pasterals. They are important
only as the object of discipline and nurture, as noted above. When they
reached adulthood, they have the responsibility of caring for their porents
andfee grandparents (! Tim 5:4).

Slaves

In their content the exhortations to slaves in the Pastorals (Titus
2:9fs | Tim 6:1L) are similar to those in the other station codes or
Haustafeln in two peincipal respects. Firstly, they urge slaves to give
taithiul, obedient scrvice to their masters., In Titus Z:9 the slaves are
urged to "be subject in everything” (Onordoosodat v ndoww to their
masters, while in 1 Tim 6:1, they are cxhorted to view their masters as
*worthy of all honor® (ndong tipfic &Elovg). The exhoctaticns are
comparable, for example, to those in Col 322 (Dnaxodere ward
ndvea) and | Pet 2:18 (Urotacoducvor £v navel odfy. Secondly,
they interpret such servioe as Christian service. In 1 Tim 6:1, it is main-
tained that slaves should be good servants, "in order that the name of God
and the teaching (3 Sibaowad{a) noet be blasphemed (ud Blaogmudi-
valk" In Titus 2:10, the same rationale is given, except that this time it
is stated positively rather than negatively: ". . . in order that they may
adorn (moowdoLy) . . . the teaching of God our Savior." Thus obedient
servanmhood is portrayed here as Christian witness, Other codes take
ditterent approaches. Thus in Col 3:23.29, slaves are wld, "Whatever
your task, work heartily (E£x Yuxfic £&oydfeode) as serving the
Lard .. . ; you are serving the Lord Christ (1§ wuple Xpuotd Eou=
Agdete)” A still different rationale is given in Ign. Pol #:3, where
slaves are ™o endure slavery (Rifov Souisuétwoaw) to the glory of
God.® Yet despite the varying approaches, the thrust in each case is the
same, namely, to portray the slave’s service as Cheistian service >

The slave exhoctations of the Pastorals also contain a mumber of
special features, First, while most of the other codes that have exhorta-
tions to slaves aiso contain reciprocal exhortations to masters, no such
reciprocal exhortations arc to be found in the Pastorals. In fact, of the

$3Cy, Bartsch, 187, for another listing of similarities among the
slave regulations. Bartsch attempts to locate many comman features
in the process includes in his jist features that appear in only a few of the
codes.
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other codes containing exhortations to slaves, reference to the duties of
masters is missing only in | Peter. H. Giilzow argues that the failure of
| Peter and the Pastoeals to contain exhortations to masters indicates the
worsening of the skaves' position in the communities involved as compared
with their ’gosnion in the communitics of, for exampie, Colossians and
Ephesians,™ At the very least, the absence of exhortations to masters in
the Pastorals suggests the suthar's lack of interest i viewing matters
from the standpoint of the slave. This impressicn- i strengthened and
clarified by other special features of the exhoctations 1o slaves. V7

A second special feature eccurs in Titus 2:9%., where Titus is urged
1 warn slaves not to be backtalkers (uf auTiiéyovtagh ¢ pilferers
(uh vooeLloudvoug), What is particularly interesting about these
admonitions Is the attitude toward slaves that they reveal, The slave
exhortations of Colessians and Ephesians wrge slaves toward development
ot noble character. Thus the slaves of Ephesians are to serve "in single-
ness of heart™ {(€v AnAdTnTL napSlac) and not as “men-pleasers”
(bvipundproxol), but as "daves of Cheist™ (Soliol Xprotod) (Eph
6:3L.). The slaves of Titus 2 are, by contrast, warned against g-euy vices
attributed to siaves according w0 the popular Stereatype. 6 These
Warnings convey a sense of great social distance from slaves and under-
lying contempt for them as & class.

Thirdly, following the general exhortaticn in | Tim 6] is a special
exhortation addremsed to slaves with Cheistian masters,”” This special
exhortation, unparalleled in other staticn COodes, confirms what was in-
timated in I Tim 3:12, namely, that there ware slave owners among the
Christians addressed by the author. In addition, since slaves of Christians
are addressed as a sub-group among slaves in the church, there is also an

% Christentum wd Sklaverei, 74.

°5]%[12, assuming  authenticity, sugpests that the absence of
exhoctations to masters in Titus i avidence that there were no slave
holders among the Christians on Crete (p. 222). This suggestion would
not, however, answer the guestion of why there are no such exhortations
in I Timothy, where in 6:2 the presence of Cheistian slave-owners is
assumed.

%0 voowllouxl see Spicqg, ad loc.; Aboth 2:3; 2 Mace §:32.

Yook and Guthrie suggest that 6:1 refers to slaves of pagan
masters alone, arguing that the expressiondnd Luydv  SoGiot
describes the harshness of life under a pagan master. However, the yoke
wis a commeon symbol of stavery. Cf. Glilzow, 74,
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indication here that a considerable number of slaves who had pagan
masters were also members of the church.¥®

The particular problem which comes 1o light in connection with the
slaves of Clristian masters is also wnique to this exhortation. These
slaves are warned not to be guilty of disrespect o their masters
(Seondtag wi xataspove itecav)’? ca the grounds that their mas.
ters are brothers (5te aSeApol £Lovd?® The negative formulation
suggests that the author percaived such attitudes as a real problem in the
Christian community. Such attitudes weould have been grounded in think-
ing similar to that evidenced in the tradition preserved in Gal 3:28, that
is, in an cutlook that minimized the imiportmce of warldly social distinc-
tions within the Christian oommmity.s :

The next clause, which gives the positive exhoctation, has caused
considerable uncertainty and confusion among interpreters. Slaves of
Cheistisn masters are to serve diligently, ote miotel cloww xal
Gyannrol oif e slhepyeofas avridapBavducvor.  There s,
again, general agreement that the $tu clause here, like the preceding
one, refers to the masters. This time, however, it presents the grounds
foc the author’s position. The masters are described as nLaoTel and
&yemntol. There has been some debate over whether the author is
suggesting that the masters are beloved by their slaves or by God, 72
Neither of these alternatives quite captures the author's point. Slaves

%3G ilzow, 115, argues that slaves in the fiest Christian communities
almost always came into the church as a part of Christian households,
Begirning with 1 Clement, there is evidence that more slaves outside
Christian households were joining the church,

wOn ratagpoviiv, e Kelly's discussion, &d loc. He definos it
as "to treat without full consideration due to the other person's station.”

e is general agreement thet the St clause here gives the
reason for waTageoveiv, not for ul xartagppoveiv, and that it is
the slaves who are thinking of their masters as Gbeigpol. 5Sce, og.,
Dibelius/Conzelmann, Kelly, Spicg, ad foc.

2lSue Mecks, "lmage,* 181 Meeks argues that in Gal 3:28 Paul is
quoting & baptismal formula to his readers. Thus the notion that the dis-
tinction between slave and free and male and female arc abolished in
Christ would not have been Paul's idicsynceatic notion, but a widely
accepted idea in his churches, R. Gayer, Dfe Stellung des Sklaven in den
paulinischen Gemeinden und bei Paulus (Bern: Herbert Lang, 1976) 13514,
comes 1o similar conclusions.

525.3., Lock takes the former, Dibeliug/Conzelmann the latter
position.



The Houschold in the Pastocals 153

have apparently been making use of whe fact that Christians commonly
call themselves &Seldgol, in order to fustify insubordination against
their masters- The suthor counters this argument by making his own
appeal to other widely used designations for Cliristians, namely, mLoTol
and Gyanntol. In other words, he urges slaves not 1o lose respect for
their masters on the grounds that the latter are "brethren,” but to sarve
them even more dilipently, because they are "faithful" and *beloved.” It
is the last phrase, ol tfig eOepyeolas &vriiaufavdpcsvor, that
has caused the greatest problems. The following translations represent
the basic alternatives:

1. "(masters), who receive the benelit of your (the slaves') service.”
(NEB)

2. "(masters), who devote themselves to good works." (Dibelius/
Conzelmann)

The NEB reading understands stepyegla here as the good service
that slaves render to their masters. 1 this is its meaning, then, in the
context, &vriiauBdveodar must mean something like "benefit from,”
or "enjoy," as an expansion of "perceive," which is one of the basic
meanings of the verb, In this way the entire clause can be transiated,
"hecause ﬂ‘? (the masters) who enjoy your good seryice are "faithful’ and
beloved.! =7 However, there is & majec difficulty in understanding c0-
epyeala as the "good service” of the slaves, becauss it unally refers to

the beneficence of 3 supericr in relation to an inferice. Thus Hellenistic
kings, in taking the title "Eucrgetes,” were claiming to be benefactors of
their subjects. Splcy, taking note of this fact, concludes that the author
is making a subtle suggestion that slaves, by their good servics, actually
reverse the sccepted order of supericr and subordinate, becoming bene-
factors by their service.”® However, the suthor of the Pastorals nowhere
clse shows any inclination toward the ironic perspective on prevailing
social values that is implied in Spicg’s explanation.

The transkation of Dibelivs/Conzelmann, by contrast, reflects the
usual meaning of elepyeola, and also thar of Avridapfdverv,
which in the active ¢ middle voice generally means “take part in™ or
"devote oncself to,” when the object of the action is inanimate asin | Tim
6:2°° The major problem with this translation involves the resulting

ey, Barrett, Docnier, Spicq, ad ke.
Hspicq, ad loc. Seneca makes use of such a concept in Ben. 3. 18-

PIBAG, sv.
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sense of the clause. The authar would be arguing that masters should be
served diligently, *because they are aithiul' and *beloved,’ (people) who
devote thamselves to works of beneficence. However, that all Cheistian
masters are devoted to beneficent wecks is & questionable assumption that
surely would not have strengthened the author's case from the siave's
perspective.

Nevertheless, this probably was the authoe's argument.  Its weak-
ness from the standpoint of the slaves is explained by the fact that the
author is speaking totally from the perspective of the slave owners. The
problem that concerns him bese is not the behavior of the masters, but
that of the slaves. Of course in other places {i Tim 3:1ff., 3:3ff,, etc.) he
15 concerned with the behavice of Christians who are slave owners and
there he shows his awareness of the human failings to which they are
subject; but in the present context he can afford 1o poctray Christian
masters as model Christizns, Thus the great social distance that existed
between the author and slaves in the church is again emphasized.”®

The fourth special feature of the slave exhortations in the Pas-
torals has to do with their approach to characterizing the slave’s service
as Christian service. Slaves are to be obedient, ™in ovder that they may
adorn the teaching of Ged our Savier in everything,” (Titus 2:10) oc alter-
natively, “in order that the name of God and the teaching may not be
biasphemed® (1 Tim 6:1). Glizow argues that, just as so-called foreign
religions were reputed to have a bad effect on women. s also they were
supposed to contribute to the unruliness of slaves.”? Thus, slaves, espe-
cially those with pagan masters, risked damaging the public image of the
chureh, if they expressed their Christian freedom by atiempting o loosen
or break the yoke of slavery. Conversely, by obeying their masters, they
could "adorn the teaching,” that is, they could enhance the reputation of
the church and its teaching.">

One finds, then, that the slaves of the church of the Pastorals
belonged both to pagan and to Clristian households. There was o ten-
dency among the slaves of Christian masters to overstep the traditicoal
boundaries of slave-master relationships ca the grounds that Cheistians

%6¢Cs. the second-class citizenship of slaves in- the church in
Hippolytus, Apostolic Tradition, 16:4-5, where the slave of a Christian
needs his master’s peomission and character attestation in order 0 e
admitted to the church.

7 Christertum, 7%.

80n the concept of "he teaching™ in the Pastorals, sce the
discussion below, p. 158.
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were "brothers." The author of the Pastorals views the slaves among the
membesship of the church Irom the perspective of the slave owner. He is
concerned that Christian slaves in general net damage the churel's public
image by insubordination. Of course, Insubordination among slaves would
damage the church's image primarily, if not exclusively, among the slave-
owning class.

Summary and Assexsment

The author of the Pastorals presents an ideal of domestic life that
reflects the prevailing view in his church. According to this ideal, the
model domestic situation Is a prosperous household managed skillfully and
pridently by the householder. The householder exercises autherity over
his wife, children and slaves and ultimately must account for their be-
havior. The subecdinate members of the heusehold recognize their proper
roles and behave in such a way as 1o rellect credit upaon the household.
Young men in the community look to the day when they will become
successful houscholders in their own right. Young women are encouraged
o aspire to become olxo&fonoLval, the respected matrons of estab-
lished households. One recognizes in e ideal housshold of this com-
munity the traditional patriarchal household of Hellenistic-Roman society
and of the Haustafeln, and one concludes that the prevailing social valuss
of the church of the Pastorals in this area directly and uncritically reflect
the dominant social values of the larger society.

In one respect the prevailing domestic idesl in the church of the
Pastorals does depart from that of the larger society, namely, in its strict
wexial ethic, which, departing from the traditional model of the patri-
archal housshold, holds vp a single standard of behavior for husbands and
wives, This sexual ethic also has & certain ascetic clement that runs
counter to traditional values. Thus, whereas the traditional cthic stresses
the value of having and raising children in order 10 strengthen the tdiLg
and assure itsfuture,” in the Pastorals women and men who have chossn
not te remarry alfter the death of thelr spouses hold & special place of
honor. While the egalitarian tendencies here reflect a trend in the larger
seciety, the ascetic tendencies reflect a special development in the
second century church.

The actual domestic =ituations in the Christian community present
a more varied picture. Some Christion households no doubt approximated

e chapter II, p. 78.
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the prevailing ideal. Otherwise the qualifications for church officers in
I Tin 3:2§f., %8{f. and Titus 1:6ff. could not have been seriously
oifered. However, many Christians lived in quite different ciroum-
stances. There were prosperous households in which muotal exercised
considerable independence of action. Such prominent women, who must
have been either widows o the wives of well-to-do pagans, occupied im-
portant roles in the churches from the beginning, as, for example, the
stories of Lydia and Tabitha in Acts illustrate. The nuoTal probably
wok in poor Christian widows to live in their households. In addition
there were families of very modest means, some of whom may have suf-
fered severe economic strain in the attempt to care for widowed rela-
tives, In some cases widows must have lived with relatives. [n other
cases they probably lived alone. Finally, the church included not enly the
slaves of prosperous Christian houscholders, but also slaves living in pagan
househoids. The latter, it appears, were considered to be something of a
public relations problem for the church.

Social tensions arising from value conflicts existed in connection
both with the role of slaves and the role of women in Christian house-
holds. On the one hand, there was a ceaflict of values involving slaves
who thought of their Clwistian masters as aSedpol, and in so doing
overstepped the boundaries of their subordinate station in the household,
according to the prevailing domestic ideal in the church., This value
conflict apparently belonged in a special way 10 the Christian community
and was mot characteristic of society in general. On the other hand,
social tension in connectica with the role of women in the houschold was
characteristic of the whole society. Howeover, this tension came 0 ex-
pression in a special foem in the households of the church of the Pastorals
i conmection with the peculiar Christian attitude toward widowhood.
While every young woman was encouraged to want to become an olno-
Séonorva, she also learned that the highest standard of behavier de-
manded that she should not remarry if her husband should die before her,
For an older woman who had already fulfilled the role of the oixo-
GEoMoLVE In raising 4 Lamily, and who then became a widow, no contra-
diction in valuss was felt. However, the young widow was regarded 25 2
threat to the heuscholds of the community and was urged to relinquish the
ideal of celibate widowhood in order to realize her as yet wnfulfilled role
as an olwobcomolva.

Perhaps the most significant result o fur s the Wentification of
the prevailing dormestic ideal in the church of the Pastorals, it is an ideal
which valued prosperity and propeiety as they were vajued in the larger
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socicty. It is not clear as yet to what extent these social values charac-
terized the social and religious life of the church as a whole, This isswe
will be explored in the next section.

THE HOUSEHOLD OF GOD

The investigation now returns to the social structure of the church.
The suthor of the Pastorals conceptualizes the church as the household of
God. He thus conceptualizes the social structure of the church on the
mode)] of the houschold,

The Leadership of the Church

In this section passages dealing with the offices of bishop, deacon
and elder and passages which picture Timothy ard Titus in leadership toles
will be investigated. Study of these passages often focuses on the ques-
tion of the churchs official structure according to the Pastorals, for
example, the background, character, and relaticnships of the respective
offices. The peesent investigation, by contrast, is interested in what
these passages reveal about the social characteristics of the leadership,
for example, the social strata from which they come, the social rewards
of oflice, and social control of access o office. Of course the two sots of
questions cannot be entirely separated. Thus the official structure will
come into consideration 1o some extent as well,

OfTices and Official Structure

in the view of most interpreters the Pastorals assume an officlal
structure which includes the offices of bishop, elder, and deaccn.®
However, attempts to delineate a hierarchical structure of office and to
describe relationships between offices have met with, at best, limited
success, because the Pastocals nowhere describe the relationships between
the offices noc do they expressly set forth 3 hierarchy of office.

The mest prominent problem that has occupisd scholars in connec-
tion with the office of bishop is whether or not the Pastorals ascume the
institution of a monarchical cpiscopate. On the one hand, in both pas-
sages where Enlovonog occurs (I Tim 3:2; Titus 1:7), it ocaurs in the

$03eremias, ad loc., and Holtz, 12%-25, are ameng  minority that
view mptofUtepos in the Pastorals as simply an age designation.
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singular, while in the passages dealing with deacons {1 Tim 3:3f) and
elders (1 Tim 5:156f.; Titus 1:6), these officials are spoken of in the
plural. In addition, the Pastorals are addressed to single individuals,
Timothy and Titus, who are portrayed as church leaders, It is possible
that they are intended as prototypes of the monarchical bishop.! On the
other hand, in Titus I:5fi., Enlononog  sppears o0 be  used
interchangeably with neecBOTEpoS.  Titus is instructed to appoint
npcofGtepol from among the men who meet a list of specified
qualifications. The list begins, €0 tig €otiv dvéyinrog. ... This
list is apparently supplemented in 1:7ff,, which begins, Scf vdp Tdv
tnlononov GvéyxAntov slvai....

None of this evidence s unequivocal. Thus, with respect to the
occurrence of Enlononog in the singular in 1 Tim 3:2 and Titus 17, it
has been peinted out that this usage need not imply the monarchical epis-
copate, but may be 4 generic usage.‘z With respect to the argument that
Timothy and Titus serve as implied models of the monarchical bishop,
convincing cvidence has been brought to bear by P. Burke to show that
they do not serve as models of a particular effice in the church of the
authee's time.5? Rather they arc portrayed, as in Acts and in Paul's
letters, as Paul's assistants who visit churches &s his persenal represen—
tatives, commissioned with specific instructions. Thus in | Tim [:3, Paul
urges Timothy to remain in Ephesus in order to charge certain persons to
[ay aside false teachings, and in Titus 1:5 Titus is left in Crete in ocder to
attend to unfinished business, including the appointing of elders in every
town. They are not pictured as remaining in these positions indefinitely,
but are envisioned as returning to Paul after a beief interval (2 Tim &:9;
Titus %12). W. Stenger comes to similar conclusions, using the Pauline
topos of the apostolic parousia to explicate the function of Timothy and

6lce, E. Kasemann, "Ministry and Community in the New Testa-
ment,” in Essays on New Testament Themes (trans, J. W. Montague;
London: SCM, 196%) 37; H. von Camgpenhausen, Ecclesiastical Authority
and Spiritual Power, 107-8. The author would thus be addressing monar-
chical bishops in the church as if he were Paul addressing Timothy and
Titus. However, H. Schlier, "Dic Ordnung, der Kirche nach den Pastoral-
briefen, in Die Zeit der Kirche ($th ed,; Fredurg: Heeder, 1966) 137,
assuming Pauline authorship, alse views Timothy and Titus as models of
church officials—in this case, the metrogolitan, CI. Spicg, 5311.

62¢5. P. Burke, "The Monarchical Episcopate at the End of the First
Ccntmzl,;:m 2 (1970) 518; Dibelius/Conzelmann, ad loc,

6 pid.,; 513-14.
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Titus in the Pastorals.5% In his letters Paul endeavors 1o make himseld
present to his congregativas in three ways: (1) through the letters them-
selves; (2) theough the apostolic delegates who deliver the lotters and
reinforce their content; and (3) through the promise of his personal pres-
ence in the near future. All thess clements are also present in the Pas-
. torals. The apostolic delegates play the same role that they play in Paul's
fetters, except that now that role receives greater emphasis, Their
function is to represent Paul to the churches in his physical absence. Thus
the letters do not intend to picture Timothy and Titus as models of 3
particular office, Rather they are vehicles of Paul's presence and power,
and, as such, of the apostolic gospel!vtanchh\g.“

Similarly, the contention that the offices of elder and bishop are
equated in Titus 1:516, is also problematic. ydp in 137 indicates that the
reader should expect a further elaboration of the subject matter of the
preceding materizl, namely, qualifications for the office of elder.
However, the term £nlowonos appears where the reader expects to
find TpEoBUTEPGS. The identificativn of the two terms is thus made
on this basis. Yet the text itself makes no such equation explicit.
Another suggestion i that the bishops are a smaller group within the
elders, the former having special leadership responsibilities, and that it is
being urged that all elders meet the standards required of bishops.68 In
fact, the relation between the two sections is 50 puzzling that it has been
suggested that [:7-9 is an interpolation, the intention of which is 10 make
the text seem to reflect the monarchical epkcopam.g This text, then,
cannat be ysed with assurance as an argument cither for or against the
presence of the concep: of the menarchical episcopate in the Pastorais.

The Pastorals assume the existence of a council of elders (ypeo—
ButépLov) in the congregation (1 Tim 4:18). However, it is not clear
what their leadership role was. It is possible that the author envisions

E¥rTimotheus und Titus als literarischen Gestalten. Beobachtungen
zur Form und Funktion der Pastoralbriete,” Kairos 16 (1978) 252-67.
Stenger, especially pp. 257-58; 25911 265-66. This is not to say
that Timothy and Titus are never pictured Iunctioning as ofticials of the
church in the suthor's day.
8¢S, Dibelivs/Conzelmann, 3d loc., and the discussion of | Tim 517
below,

67 This evidence is now almost universally rejected. There is no
textual evidence for it and it would suggest that | Tim %111, & slso a late
interpolation, an extremely unlikely theory. For a discussion, see Kelly,
ad loc.; Bartsch, 33-84; Dibelius/Conzelmann, ad loc.
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congregations with a single bishop presiding over a council of clders. It is
also possible that "elder” and "bishop™ designate the same office and that
congregations are governed by elder councils. | Tim 5:17 provides addi-
tional data to complicate the picture still more. Here mention is made of
"the elders who povern well® (of xahds noototdrec nEeafiTepoL),
as well as of those among this group who teach and preach i xo-
navres &v Adye wal Subaowcdlq). It is possible to derive from
thess two beief phrases as many as lour categories of elderss (1) elders
who govern weil, (2) elders who govern poorly, (3) elders who govern well
and who include preaching and teaching among their activities, and (9) el-
ders who do not govern. Thus it is possible that ameng the elders was a
smaller group with particular leadership responsibilities that included in
some cases peeaching and teaching, These “governing clders™ would per-
haps be the equivalent of bishops.5% However, it is not necessary to
understand ol xohds npcedIRTes NpecdlTepoL as implying that
some elders are mpotordrec apeoidTepor (= Enloxonot), while
others are not.b?

1t is penerally assumed on the basis ol other evidence from the
early church’” that the deacen's office was subordinate to that of the
bishop. In the Pastorals, however, no mention is made of the deacons'
relationsiup to b or elders, and no clear evidence of the functions of
deaoonsispmsan.' It thus appears that the Pastorals' author is not
interested in describing and defending a particular ecclesiastical struic-
ture.

68¢1. Bacrett, ad loc.; Kelly, ad loc.; Dibelius/Conzelmann, ad loc,
N. Brox, Die Pastoralbriefe (Regensburg: Verlag Friedrich Pustet, 1969)
ad loc.
8971us Lock, ad loc.s Campenhausen, Ecclesiastical Authority, 113.
7°Among the earliest clear evidence s that of the letters of
Ignatius, in which the bishop is the supreme officer of the church.
‘lmerpretus have sometimes attempted 1o derive deacons’ duties
from the ethical list in 1 Tim 3:8ff. Thus from pd Suidyous, )
aloxperepbete, Brox and Kelly, ad loc., suggest that deacons were
responsible for administering charity. Holtz, ad Joc., suggests that the
office of deacon may have been the most important oifice connected with
the liturgy, based on the association with Jesus' role as servant at the lase
supper 82, 36). On the whole these suggestions are only speculations.
this question see the excellent article of G. Lohfink, "Normi-
tivitit der Amstvorsteliungen in den Pastocalbriefen,” TQ 157 {1977) 93-
106. Campenhausen, Ecclesiastical Office, agues that government by
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General Features of the Leudership

Although the Pastorals offer no clesr picture of the official eccle-
siastical structure which they presuppose, they nevertheless contain a
considerable amount of other kinds of information about the leadership of
the churches addressed and about the authoe's attitude toward this leader-
ship. The passage on the bishop in 1 Tim 3:1ff. ocpens with a "faithful
sayln; which has been often regarded as a rather peculiar example of its
class:’? "It someone. aspires to the office of bishop (Emioxond) be
desires 3 good work (xaAo0 Epyou)™ naAdv E£pyov has a connotation
of & charitable deed perfocmed on behalf of someone less fortunate than
oneself ¥ To hold the office of bishop, then, is to involve oneself in such
a benevolent undertaking. It has been suggested that the saying orig-
inated in a secular context as encouragement for potential municipal
office seckers at a time when the popularity of municipal office was
waning because of the increasingly heavy financial burdens that were
involved.”® Whether or not this is in fact the case, the saying would fit
very well into that context, because it reflects the general concept of
public office that one commonly finds in the Hellenistic municipalities,
namely, that office hold'mg = a public service to be undertaken by the
(comparatively) well-to-do.”® This saying also Indicates that office In the
church has become something to which one aspires, &s one aspires to
office in the secular world.

elders and government by bishops and deacons originally represented two
distinct forms of ecclesiastical organization that only gradually merged.
The Pastorals would reflect the period in which the two systems wers
merging. See especially pp. 63, 77-78, 107. Cf. Brox, 151; Dibelius/
Conzelmann, §7.

"hus the textual variant &vBodmuves & Adyoc is cxplained.
mLoTHC & Adyos has sometimes been taken as referring o v. §5 of the
previous chapter. For a discussion, see Lock, ad loc.

4 mias has gathered the pertinent material to demonstrate this
point in his commentary on the Pastorals, pp. 33-38. He identifies a
cluster of words and expressions that refer to “das Licheswerk,™ including
tnopnetv, &yaYocpyelv and Gyadd Spva. Cf. 1 Tim 2:10, 510,
16; 6:18; Titus 3:16; Matt 25:35 Jas 2:15.

2See chapter i, 51; L. Spicg, ad loc.; Barrett, ad loc.
7650 chapter II, 5011,
300 Brox, ad lec.
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Among the list of qualifications that follow, most are general
virtues of the kind found in a wide variety of ethical lists.’S Several of
the qualifications do, however, apply more specifically to the office of
bishop. In 3:2 onc of the qualifications is that the bishop be SrLomTL-
wés, "skillful in teaching,” The importance of teaching as a function of
the church's leadership is emphasized repeatedly in the Pastorals, as will
be seen below, In 34ff. it i emphasized that the bishop must be a man
who governs (wpoTotavar) his own household well, since he i to be
charged with governing (Emipeietodac) the church. It was shown
above, pp- 133L., that this passage in conjunction with 3:12 probably Is
envisioning rather prospercus houscholds that included slaves. It is «ip-
nificant here that the author stresses, not the mere fact of the social
position and status of the householder, but how well the cardidate for
office handles this position. Relatively high social standing is thus not the
author’s qualification {or office, but his assumption about office holders.
Thws one concludes that office holders in the church of the Pastorals must
routinely have come from this ievel of society.

As moted in chapter II, the analogy between government of a
household and government of the larger socicty was & traditional ore in
the Hellenistic-Roman world. Two implications of the analogy as it is
drawn here are of particular interest. The first has to do with the range
of authority implied in the analogy. BSoth npototavar and &mu-
neAelodas can refer to authority of various Kinds and at different
levels, including the wide ranging autherity that one associutes with a
houscholder in Hellenistic-Roman society.”? One would thus suppose
that, on this analogy, the office holder in question would be invested with
such wide ranging autherity not limited to coe area such as worship,
teaching or discipline, This supposition will be tested below. The second
implication has to do with the householder's position as an individual
invested with supreme authority in the houschold. The analogy would be
particularly apt if the office of bishop is envisioned as the supreme office
of the church and an office that is held by a single individual. In this

73The similarity of this list to secular lists describing, €.g., the good
general o the good physician has often been noted. The appendix of
Dibelius/Conzelmann includes such 2 Hst describing the good general from
Onesander's Strategikos, pp. 13811,

798AG, s.v.; Dibelius/Conzelmann, ad loc. Both can alo refer o
service that one performs for another, as in Titus 3:8. But the emphasis
here is on keeping proper order, as keeping one's children Cv
tnotayti. Sec Spicq, 943L, for secular cxamples of this use of
tmiusiclodar, as in the case of the master of ephebes,
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connecticn it is interesting that although deacons are required to govern
their households well (3:12), no explicit snalogy is made here between
their position in the houschold and in the church. Similar expectations are
present in the case of elders in Titus 1:6, bat, again, no anzlogy to their
position in the cluwrch i drawn. By contrast, in Tites 137 an anslogy is
&gain drawn from the houschold to the bishop's position as a church
officer, except that here he is envisioned as the chief houschold servane,
the olrovduog, again, a position of pre-eminence held by one indi-
vidual.2? These abservations do not prove the existence of the concept of
the monarchical bishop in the Pasterals, but they do bring to light an
additional supporting argument in favee of this view,

JIn 3:6 it is urged that the bishop be "no new convert™ Gu) ved-
@utoc). The danger, as the suthor sees it, is that a new convert in the
position of bishop may become "puffed up”™ (tuewdeie) and "all into”
(£unéan) the judgment of the devil. False teachers are described as
“puifed wp™ in 1 Tim 6:0 (cevbpurar) and 2 Tim 3:0 (retopduevod).
Thus the author may fear the susceptibility of a new convert in a leader-
ship position to false teaching. Nothing specific can be gleaned from the
expression funsceiv e€ig wolpa ol Svofdlou.  Similar expres.
sions indicating unspecified dire consequences are to be found in I Tim 37
and 6:9. At any rate, the author is expressing the skepticism of an estab-
Lished leader at the induction of "new" people into the ranks of the leader-
ship. This is an attitude reminiscent of that found in the municipal
councils of the pcriod.“

Firally, in 3:7 the author stresses the importance of the -bishop's
reputation with outsiders, One concludes that a bishop is viewed by the
author as being In a position 1o improve or damage the church's standing
in the eyes of the general public, based on his personal standing. The
author did not stop to argue or to expand at length on any of these
points, He probably thercfore expected that his list of gualifications
would meet with a large measure of agreement amang his readers.

Titus 1:5-9 contains many similarities to the passage just discussed,
but aliso a few differences that shed additional light on leatures of the
leaderszhip in the Pastorals. In I35 the reader learns that Titus has been
commissioned to appoint (kad{oraval) elders. Lock points out that the
meaning of ®ad{oTovaL does not necessarily rule out participation in

in Luke 16:1££. the olxovduog is a free servant in charge of his
master’s accounts. For a discussion see "olrovdpoc,” TONT V, 1894L,;
KcllykDornkf, ad loc.
ISpe chapter 11, 51.
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the sclection process by the local congregations,sz bowever, it usually
indicates the acuon ol & superior in selecting persons to fill offices under
his authonty In the present case the suthor portrays Titus acting as
Paul's representative in selecting officers for the churches under Paul's
mity.“ While no more conclusions can be drawn from this portrayal
about the process by which the leadership of the churches was regularly
selected in the author's day, it does at least indicate that he ascumed a
selection process that operated from the top downward in the initial
stages of the organization of a church.

It = also interesting here that the elders are described as being
appeointed "in cach city” (tatd& ndArv) Thus, in the suthor's conception,
local congregations were in the beginning governed as city-wide entities.
There are no indications in the Pastorals that the situation was different
in the author's day, although there s a reasonably good possibility that, at
least in the larger cities, Christians would normally have assembiod for
worship and instruction in several smaller groups, 36

The requirement in 1:6 on the subject of the church officer's con-
trol ¢l his children was discussed above, p. 132, It will be recalled that
Gowtla is a stercotypical vice of young men rather than of children. It
thus appears that the elders are énvisioned as older men who have adult
children, The image of the olxovduog in 1:7 was also discussed above,
p- 153,

3254 loc. Cf. Barrer, ad loc. Thus in Acts &3 the apastles
appoam' leaders chosen by the Hellenists.

8305 Gen 6l1:41 (LXX), Pharaoh's appointment of Joseph; Mate
264:45, the master’s appointment ol a servant to be in charge of his
household,

8hn | Clement a similar process is envisioned in chaps, §2-33,
except that here bishops and deacons are appointed by "the apostles.”

Kédsemann sees In this text an indication that in the author’s day
the presbytery system of government was being instituted i the churches
as a response 1o the gnostic threat. ("Ministry and Community," 861.)
However, the activity of Titus in this regard is probably better explained
by reference to the [ictitious situation of the letter, in which Titus is
portrayed a5 a missionary to newly formed churches. This [ictitious
situation sets the stage for the introduction of the list of qualifications
for church officers in 1:6-9. Furthermore, 25 noted above, pp. 1491, the
Pastorals themselves do not appear w0 be concerned with iptroducing or
promorting this system of government. Rather, assuming such a system,
they emphasize the importance of the character and commitments of the

I%‘who fill lcadership pasitions.

See the discussion of | Tim 2:8, below, 16611,
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In 1:9 the teaching function of the bishop is highlighted. While in
1 Tim 3:2 the bishop's skill as a teacher s the focus (5eboTonds), here
it is the cootent of the teaching which he follows that is emphasized.
Thus it is of crcial importance that he be grounded in "the tesching™
v Subaxfiv), in order to be able to do the work of exhortation
(mapoxaAietV) in the sound teaching (v Sitdaowar{g T§ Oytrav=
vodon), and to confute (EALyxewy) those who contradict it tode &Gu~
TLAfyovTtag), The bishop is thus viewed as a champicn and a promul-
gator of the apostolic teadnng.

The section on 1 Tim 3:811. on qualifications for deacons containg
several features that are of interest here. 329 Indicates that deacons, like
the bishop in Titus 1:9, are to be grounded thocoughly in the apostolic
faith (Exovres ©d wvotdprov Tfic nicvewe év xadapel ouv-
cL5h0e).58 210 specifies that deacons be tested (Sox i paléoduoay)
and fourd blameless (&v€yxdnzoi) before they be allowed to serve.
Exactly what kind of testing the author had in mind is not clear.®® The
fact of the testing, however, highlights the otficial nature of the deacon's
position. As noted above, pp. 133f., 3:12 reveals the author's assumption
that deacons come from the class of well-to-do houssholders. In 3:13 the
author obscrves that the deacon who serves well will obtain & waidv
Badiudy, that is, 3 "noble rank® or “high standing."?? It has been sug-
gested that the author is intimating lhatademn‘mosenesvellmay
expect to advance to the higher rank of Nshop The more straight-
forward explanation, accepted by most commentators, is that the deacon
who serves well achieves high standing for himself in the Christian com-
munity. Spicq interprets this a5 expressing the paradoxical notion that
the Stdxovos, the lowly secvant, gains high status through his ser-
vice.?2 This would thus be a variation on the dominical wying, “Whaever
would be great among you must be your servant™ (Mark 10:03 and pars..

on the concept of "the teachmg® (Gedayd; SubSoonaila ) see
p. 58 below. On £X&yyeuy sec Barrett, ad loc.
or T puoThoLov as the content of the faith, see Kelly, ad
locs Brox, ad loc; Cf. 3:16. For the opinion that pootipLoy refers to
the cult, see Hanson, Holtz, ad foc.

For various suggestions, see Guthrie, Kelly, Barrett, Dibelius/
Conzelmann, od loc. No doubt the testing concerns their faith (3:9) and
character avéyxantoc)

Leck, ad loc., notes that Badpdg is used to designate ranks in
the mlhtuy.

et Barrett,; ad loc.

254 10c.
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No such sense of paradox is evident, however, in the present passage.
Rather the mame outlook is revealed here as in 3:1,93 namely, an outlook
in which oflice s viewed as community service undertaken by the well-to-
do, whose prestige is thereby enhanced.

in | Tim 517-18 elders are described as engaging in the same
activities ascribed to the bishop in 3:1ff. and Titus 1:741., namely govern—
ing (nposoTdTes) and preaching and teaching (nomidvies v Adyp
wal Susaonailg). The point of this passage, s v. 18 makes clear, is
that elders who govem well and especially these wiho teach are worthy of
the community’s linancial support. The exact meaning of SLmAl) T
in v. 17 I5, however, in doubt. Some interpreters understand it to be 4
techaical term designating an exact amount which is peecisely doudle that
of compersation received by another grwp.” Others understand it as a
less precise expression that means something like “especially generous
suppon."” At any rate, the important point to be recognized here is that
the author is calling for the financial suppoct of regular church officers in
language reminiscent of that used from the earliest period in connection
with suppect of travelling apostles and pcophets.% Again, one cannot be
certain to what extent the church of the Pastorals engaged i this prac-
tice. The author may have anticipated some resistance, since he bolsters
his sxhortation with a scriptural quotation also used by Paul (Deut 25:4%;
1 Cor 9:511.) in a similar situation, and another saying found in the
synoptic tradition (Matt 10:10 and pars.). Nevertheless, there s m
indication that he i introducing this as an entirely new practice.

5:19 lays down a rule for judicial process when an accusatice is
Brought against an clder. 5:20 envisions either guilty clders being con-
victed In the presence of the presbytery or sinners in general being con-
victed in the presence of the congregation. In any case vv. 19.20
indicate that the church leadership did exercise a judicial function in
addition to other functions.

9359&cq. ad loc. also notes this connection.

94g 5., elders who govern but do not teach (Dibelius/Conzelmann, ad
loc.) or widows (Schweizer, 6h)

93 5., Lock, Kelly, Brox, ad lec.

I Cor 9:9; Did. 13:111.

97 5:17.25 consists of a series of brief exhortations that for the most
part follow one on another without cormectives, Thus attempts to reiate
ene exhortation to another in this section are guesswork. This section
resembles in style the section in Isocrates, "To Demcaicus,” often cited
10 illustrate the disconnectedness of paraenetic discourse (294£.).

S—
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In 522 Timothy is cautioned not to lay hands (yelpag fni—
Ttedivar ) on anyone in haste. In Judaism faying on of hands was wradi-
tonally understood w0 convey the Holy Spirit. It was performed in
connecticn with a variety of cultic acts in the carly church, including
baptism, the restoration of sinners o fellowship in the church, and ocdina-
| tion, as in 1 Tim %:04. [f ordination of elders is in view,”? then this
exhortation reflects the same attitude as the caution against choasing a
new convert as bishop in | Tim 3:6.

Timothy and Titus

It was noted above that Timothy and Titus are portrayed in the
Pastorals as Paul's speclal assistants rather than as prototypes of the
monarchical bishop. Thus their portrayal in the Pastorals doos not provide
direct informaticn about the characteristics of any particular office in
the church. Yet they are definitely pictured as having a leadership role in
the church.

In I Tim %14 Timothy is described as possessing a charisma which
he has received through prophecy 51& roownte fag 1% with the laying
on of hands of the presbytery, that is, cedination. In 2 Tim (26 be is again
described as having a charisma which he has received theough the laying
on of (Paul's) hands.'®!  Chorisma ang prophecy are features usually
assoclated with charismatic leadership rather than with office. Thus, if
the description of Timothy's ordination refiects the practice in the church
of the Pastorals in ordaining officers, then the official teadership of the

BT Kelly, ad loc; Didelius/Conzelmann, excursus, pp. 70f.;
Kisemann, "Ministry and Community,” 251.

Proponents of this view include Dornier, Lock, Kelly, Dibelius/
Conzelmamn, ad loc. Hanson, The Pestoral Letters, ad loc., is among the
dissenters. A5 noted above, the immediate context is of no help in
deciding this question. Since laying on of hands is associated with
ordination in { Tim #:19 and also apparently in 2 Tim 1:6, it seems Likely
that ordination is alwo in view here. Under the circumstances, however,
any conclusicns drawn about the meaning of this passage must remain
highly tentative.

1000 woq account of prophecies.™

101ce, 1 Tim 1218, The discrepancy boetween 1 Tim 8:10 and 2 Tim
1:6 on the question of who ordained Timothy is not of primary concern
here, For a discussion, see Kelly, 10763 D. Daube, The New Testament
and Rabbinic Judaism (London:  University of Loadon, Athlone Press,
1956) sotf.
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chirch has accomplished a synthesis of charisma and office that, no
doubt, will have weakened the position of charismatic leaders outside the
official structure.!

The importance of the teaching function of the leadership,
emphasized in the section o the bishop in Titus 19, is highlighted to an
cven greater degree in various exhortations to Timothy and Titus, I Tim
§:13, in which reading aloud of scripture & &wdyveoig), exhartation (9
napdAnoLc), and teaching () St6aonaila) are linked, suggests that
the regular setting for teaching activity was the worship assembly of the
chwrch. The content of the teaching which they are urged to Enpart most
aoften emerges as practical and ethical instruction of the type that domi-
mates the Pastorals themselves, much of this instruction having to do with
behavior and relationships in the household of God. Thus in Titus 2:1,
Titus is urged to teach "that which befits sound teaching” (@ npéned i
dyratvolon Stéaouaiiq). In this case the content of the teaching
turns out to be the staticn code of 2:2-10. Similarly, the exhortation
"teach and urge these things" (valra Sidaoxe xal napaxdici), in
L Tim 6:2b follows the instructions regarding various groups in the church
in 5:3-6:22.193 Jn this connection Timothy and Titus are also expected to
be moral examples for the community (I Tim 4:1]; Titus 2:7). Further-
more, they have the responsidbility of being the first lne of defense
against false tesching (1 Tim I1:3f., &20; Titus 3:9£0.10%  Thus the
transmission and defense of the teaching, especially its ethical and
practical aspects, is presented as their central task.

However, the wide ranging pastoral authecity atwributed t
Timothy should also be noted. In | Thn 5:1-2, Timothy s pictured as
exhorting the members of different age groups in the church as if they
were members of his family.10% The point of the paszage is that in exer-
cising his suthority, he should be careful to treat the members of these
different groups in & way appropriate to their station. The suthor's as-
sumption is thus that Timothy has pastoral authority over every member
of the church regardiess of his or her social station, in the way that a
houscholder has authority over the members of his family.

10250e Schlier, 135; Kidsemann, "Ministry and Community,” 87. Cf.
Acts 13:2.

103, H. Rengstort notes the ethical and practical emphasis in the
concept of “teaching® in the Pastorals in his article * Gu&&oke,” TDNT I,
especially p. 187. Cf. 1 Tim &:11; 2 Tim 2:2; Tit 1:11. Cf. Lohfink, 971,

100c¢, Camgenhausen, Ecclestastical Authority, 109if.

105p ¢ parallels in the secular literature, see Dibelius/Conzelmann,
ad lec.



The Housshold in the Pastorals 159

Summeary

The leadership of the church of the Pastorals was official in char-
acter. Prospective leaders were expected to meet curtain qualifications
(1 Tim 3:1ff., 3:8ff,, Titus 1:6fL). They were tested befoce being
admitted to office (I Tim 3:10). Some of them, at least, received
financial suppoct from the Christian community.

Not everyone in the church had realistic prospects of entering the
leadership circle. Access to leadership positions appears to have been
controlled to a great extent by the already established leadership. This is
the author's assumption in the case of the churches which he pectrays as
being organized on Crete. If | Tim 5:22 concerns the ordination of clders,
then this passage too indicates that onc was admitted to the ranks of the
leadership by the leadership itself. The assumption in the Pastorals is
that the official leaders came from among the well-to-do houscholders of
the church (I Tim 3:12). Thus, in all probability poor men and unmarried
men must usually have been excluded., Elders are presumed 10 be old
enough to have adult children. Thus young men would ordinarily have
been excluded from this group. No women, whatever their age or socio-
economic status, had any part in the official leadership, although the
church probably recognized a minor role lor widows and possibly deacon-
esses as official workers.1%® The author of the Pastorals is concerned
that the leaders conduct their Lives in morally exemplary fashion. He aliso
urges that they not be new coaverts (I Tim 3:6). In both respects he
probably reflects the prevailing attitudes amcag the leadership, since he
expends no great effort to explain of defend his position.

It thus appears that the governing group in the church of the Pas-
tocals was something of an aristocracy in relation to the general member-
ship. In this respect this dwrch exhibits the same social structure which
Judge and Theissen have fourd in the first generation Pauline churches,
where the leading figures in the churches appear to have been well-to-do
householders whe brought their dependents into the church with them. Of
course in Psul's churches this leadership is =till largely if not entirely

msSee pe 133, n. 17 above and the zection on widows in the
community below, pp. 16111,




160 Thw Houschold of God

unofficial, 197 and church order is an order according to charismata in the
cengregation.

The officers of the church of the Pastorals, or perhaps a small
group among them, had broad ranging autherity that extended to all areas
of the life of the Christian community. Such authority appears to have
been associated in particular with the bishopls), whose governing of the
church was viewed as analogeus to the houscholdec's governing of his
household (1 Tim 3:4-5). Timothy's authccity is pictured in similar termns
in I Tim 5:1-2. This broad range of authority is reflected in the variety of
leadership functions that come into play in the Pastorals. Church officers
had pastoral respoasibility for the membership (1 Tim 5:1-2), they exer-
cised disciplinary authority in the community (I Tim 5:19-20), ard they
represented the church to the outside world (I Tim 3:7). Their most
impoctant functions involved the preservaticn, transmission and defense
ot the teaching, which, if the content of the Pastorals themselves is any
indication, consisted in large part of rules for the ordering of the social
life of the church. This strong emphasis on the official leadership as the
first line of defense against opposition to the teaching leads one 1o sus-
pect that the teaching was in [act encountering sipnilicant opposition in
the church. This suspicion will be tested below.

Finally, there is evidence here that, as in the domestic ideal which
prevailed in the church, o also in the prevailing concept of the lcader's
role, the social values of the larger society held sway. The author appears
to speak for his church in regarding office in the church as socially presti-
gicus in the same way that citizens of Greek cities and members of asso-
ciations regarded office holding (1 Tim 3:1, 13). One undertook office as
a socially prominent member of cnc's community in order to fulfill one's
civic duties. The social rewards were increased recognition and further
enhanced social standing. Thus, although the leaders of the church may
not have been on the same social level as the members of their municipal
aristocracy, they shared the same aristocratic social aspirations within a
smaller sphere. As we tumn 1o an examination of the subordinate groups in
the church, the consequences of these sockal values should becorne in-

creasingly apparent.

107500 chapter I, pp. 5f. On the beginnings of office in the Pauline
churches, see Campenhousen, Eoclestostical Authority, €31, where, in
particular, Phil I:1 is discussed.

10850. Campenhausen, Ecclesiastical Authority, 53tf. and Kase-
mann, "Ministry and Community.™
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Widows (1 Tim 5:3-16)

Most of the particular interpretive problems commected with this
passage are related to the problem of the structure of the passage as a
whole. In one view the passage is made up of a series of kasely con-
nected sectlons. Vv, 3-8 are seen as comprising & section which addresses
the question of care for widows. V. § begins a new section which deals
with requirements for the office of widows. Thers ix no connection
between the two sections except for the catchword "widows™ (xfpag)
V. 16 constitutes a third distinct section.!%9% [n the other view vv. 3-16
form a unified whole, in which the centrsl problem is to determine as
exactly as possible who qualifies as a "real widow* (Svrog yfipa) In this
view no distinction is being made between real widows and otficlal
widows. 110

The first view is supported by the fact that there are no connec-
tives between vv. &9 and vv. 135-16, while elsewhere in the section con-
nectives are consistently empioyed. According to this view, all truly
needy widows (Svrwe xfipay) would be entitled to the suppert (Toph)! 1
of the community, regardless of their age or past behavioe. In ocder to
becorne encolled as an official widow, however, cnc would have to meet
the stringent requirements outlined in vv. 91, Thus youngér widows who
remarried accocding to the authoc's advice in v. 16 would be excluding
themselves Irom becoming official widows, but not from receiving the
support of the church in the event that their second husbands al=o died. A
similar distinction between support of widows and enrollment of them in
an order of widows i made in the Syrian Didescalia, which urges that
young widows be helped financially even though they should not be ap-
painted to the widow's order (chap. 18).112

The second view finds support in the following considerations. 5:3
initiates the instructions conceming widows with the imperative, Yipas
tlue ke Sviee xipac. The dual thrust of this imperative is at

19900 Dornier, Jeremias, ad loc.s H. Preisker, Christentum, 149.
Ct. the similar views of G. Delling, Stellung, 133; Bartsch, 137-38.

110s0e A.Sand, "Witwenstand und Amterstructuren in den urchrist-
lichen Gemeinden,” Bibled 12 (1971) 186-97; 1. Miiller-Bardorff, "Zur
Exegese von | Tim. 5:3-16," in Gott wd die Gitter. Festgabe fir Erich
Fascher (Beslin: Evang. Verlagsanstalt, 1958) 113-33; Dibetius/
Conzelmann, ad loc,

1gen discussion below, pp. 1621, and cf. 5:17-18.

2500 especially Demier, Spicq, ad loc.
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once apparent. On the coe Band it requires the support of widows. On the
other hand it restricts support to those who are "real widows™ (Evres
xfioar). Care and protection of widows and arphans had long been recog-
nized as an ethical cbligaticn in Judaism and the same view had been
adopted by the church from the beginning.}1? Restrictions ca such care
are, however, a nen-traditional feature. 1% Thus the remainder of vv. 3
16 can be read as an explication of the phrase "real widows,” | wv. &, 8
the "real widow™ iz distinguished from those who have families to suppt
them, and in vv. L1ff., she is distinguished from younger widows. The
worldly (onataidon Cdoa) is also excluded (v. 6). In vv. 5 and 9., the
wreal widow" is described in positive terms.f1? The consistent effect of
the instructicas is to reduce the circle of widows for whom the church has
responsibility. V. 16 represents a variation on the thought expressed in
v.3: The church should be spared the care of widows who have other
resources, “in order that it may be able to care for (Tva - - - Emapniton)
the real widows."116

A decision between these two views will be tempecarily avolded,
pending investigation of a related question, mamely, whether there is
evidence in this passage for an olfice of widows and, if o, what kind of
office. A mumber of features of the pastage come into consideraticn in
this connection. It has been argued that T{ua in v. 3 means "pay," and
thus that the subject &5 payment of widows as officers of the church. In
5:17 Tupd refers to the compensation of eiders, =3 . I8 irdicates.
Thus, it ks reasoned, since %:3ff. stands in such close connection, tlpa
here must have a similar meaning-!17 This view is supported by the fact
that in later church orders, tipdv is a technical term for "pay.'“a

However, good reasons exist for rejecting this view. As Samd
shows, tLufi and its cognates are used in the Pastorals in 3 variety of
contexts, in none of which, with the exception of | Tim %3 and 5:17, the
reference can possibly be 10 a payment of any kind.11? The most striking
example comes from I Tim 6:lf., which like 5:3f1. is adjacent 1o the
passage concerning elders in 517ff. Here slaves are exhorted to consider

113500, .., Jer 7:6; Prov 23:10; Deut 26:194f.; Mark 12:40 and

parss; 6:111.: Pol. Phil. 6:1.
ey piiller-Bardordf, 110; G. Stahlin, hpa, * TDNT 1X, 455.

115C¢, Sand, 195: Maller-Bardorif, 1151,

16y ayier-Bardortt, 116.

N7 yaler-Bardocff, 115.

N8 tsch, 118,

119 19%; Cf. Lock, Barrett, ad loc.
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their masters “worthy of all tuuf,™ which can only mesn "woethy of all
honor,™ and ot "werthy of all payment.” Thus the meaning of T({pa in
5:3 must be determined by reference to its immediate context in vv. 3-
E6. That some sort of peactical support is Involved is evident from wv. &,
8, and 16, but the author does not appear to be thinking of this suppart as
compensation foc officers of the church, but rather as practical balp for
needy women. Thus, vv. & and 8 urge the support of widows by their
relatives, and v. 16 calls for their suppoct (Enaoxe {rw) by nuoTal, so
that the church will be better able to support (émaouéan) "real
widows." "Support™ {£mapxelv) here does not suggest official compen-
sation, but help or 2id.!2? I all probability, then, tipa in v. 3 refers
not 1o official compensation but 10 practical and material aid, and "real
widows" here designates not a group of official widows, but widows who
are alone (cf. v. 3) with no relatives or benefactors 1o support them.

Nevertheless, there is still the possibility that wv. 9if., if they
represent a separate section, have to do with @ growp of official widows.
V. 9 refers to the enroliment of widows (xfipa xatais y&odw) who meet
ceriain qualifications, while v. 11 calls for the rejection (nopastod) of
younger widows, The reference is not necessarily to an office of widows
since KOTAALYELV need not refor to anything more than the activity of
writing down a list.12] Nevertheless, that the church keeps a list of
widows, and that only widows who possess certain qualifications are
eligible to be placed on this List i clear 122

The list of requirements for carollment on the list of widows
resembies those for the offices of bishop, deacaon, and elder (I Tim 3:1-13;
Titus 1:6f.) with the exception of the age requirement, that enrolled
widows be at least sixty years old. Thus, while the men who hold these
offices are expected to be MLl yuvarxds Gubpes, encolied widows
must be Evds &vBpdc yuwal. In addition, the virtues of hospitality
(cf. I Tim 5:10, EEevotdyncev; | Tim 3:2, Titus 1:3, wLASEevov) and
proper care of children (cf. | Tim %10, Evexvorpduqoev; 1 Tim 34,
Titus 1:6) are demanded of widows as well &s of men who are church

120500 BAG, s.vs Jos.

'215and, 195. This verb is often used to refer 1o the enlistment of
soldiers, a5 in Jos, Ap. LI3L. Secc BAG, s.v, G. Stihlin, "xfoa,” TDNT
IX, %56, understands xaradd yeodaw as “to be adopted into the fellow-
hip by election.” napattéoua would have the corresponding meaning
"vote down." While this appears to be a possible interpestation, the con-
text in 5:9ff. does not provide means by which 1o confirm oc disprove it.

#25and, ibid.
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officers. ]2 This paraliclism, then, suggests that envolled widows oo are
church effices.

That enrolled widows fill an office in the church is also supgested
by the language of v. 12. Here younger widows who desire to marry are
seen as having set aside (fdéTnoav) v npdtnv niotwv. It s
possible that thy mpdinv nioTiv refers to the widow's initial inward
commitment to a life of celibacy and singleminded devoticn to God (v. 5)
and Christ (v. 11).17% However, &9cTelv usually denotes the nullifying
of a will, vow, covenant, oc the like, that is, 4 concrete and public agree-
ment or pmmise.lzs Since nlOTLE can mean woath," %6 1 would
appesr likely that v. 12 refers to an initial cath of celibacy taken by
widows on the occasion of their enrollment. Thus once again the evidence
favers the view that an office of widows is presupposed.

if the church bad official widows, then presumably they were given
duties. Yet 5:36f. offers little evidence of anything of the sort. In 525 the
"real widow" is portrayed as praying night and day. It has thus been
suggested that widows had 2 special duty to pray for the commmity.'”
However, in this case this duty would apply to all "real widows" and not
just the enrolled widows of v. 91. V. 10 mentions such activities as raising
children, washing the feet of the saints, and supporting the atflicted; but
these are qulifications referring to the widow's former life, not duties of
her present |><xsiti¢au.128 Finally, v. 13 mentions younger widows who run
from house to house. Thepow’bilityha.sbeenraisedonﬂtbasisofmis
verse that widows lunctioned as pastoral visitors, However, this is pure
conjecture. False teachers are similarly dascribed as entering houses
(2 Tim 3:6) and discupting households (Titus I:11). A more likely explana-
tion for the author's reference to the houschold visits of younger widows
is that he perceives them, like the false teachers, as in some sense a
sheeat to the households of the Christian community.!?? Thus one can

123¢4 . Miller-Bardortt, 120£.; P. Teummer, “Einehe," 47311

1282 - Sand argues, 196.

125506 BAG, 5.v. CL 1 Macc 11:36; Gal %15,

126iiler-Bardortf, 1205 Brox, ad loc. Cf. 3 Macc 3:10; Jos. Ant.
12.382,

127 \atier-Bardor i, 1265 Bartsch, 136,

‘”Keuy suggests, ad loc., that the qualifications indicate the kind
of dutics which widows would be expected to perform; ie., what they
once performed voluntarily they would continue o perform as the duties
of office.

1290 above on women in the household, p. 134; below, on the false
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find no clear indication of dJuties performed by enrolied widows.
Nevertheless, this is not a particularly strong argument against the
existence of an office of widows here. The Pastorals offer no real
information about the duties of deacons either, although they certainly
presuppose the deacen's office,

The bulk of the evidence supports the view that vv. 9ff. speak
sbout an office of widows. At the same time, the "real widows™ of vv. 3-8
and 16 can hardly be identical with the “enrolled widows" of wv. 914, if
the latter represent an office. Rather the "real widows" are poor widows
who must rely on the church for support, because they are not supported
by lamily or by nrotal, Thus one arrives at the conclusion that vv.
9ff. comprise a distinct soction within the passage and that this section
addresses itself to a separate issuve.

Vv, 3-8 and 16, then, are concerned with the problem of the
church's social responsibility for widows. The church of the Pastorals has
accepted the notion that it has a duty to care for needy widows. In this
respact it reflects the outlock both of the early church generally and of
Judaism, from which the church derived this outlook. In the author's
view, however, this duty has become a heavy burden. He attempts to
lighten the burden by defining as narrowly as possible the group that is
entitled to the churdi's support.

Vv. 9ff., by contrast, deal with the distinct problem of official
widows. The question of compensation is not addressed in this section,
nor is there discussion of the dutics of official widows, Rather the issue
is tho moral and emotiona! fitness of candidates for the office. The
author argues that only elderly women should hold this office, while
vv. [1-12 indicate that the church has not always followed this practice.
Official widows should have led exemplary lives, having been married only
cnce and having been industricus in all kinds of good weocks. The author is
50 troubled about the peesence of younger women among the official
widows that he wges the former to remarry, and thus in the process to
disqualily themselves from ever attaining the office. Younger women
have powerful sex drives (v. 11) that should be channeled into marriape
(v. 18). When they remain unmarried, they display an appalling lack of do-
mesticity, "running from house to house," and "saying what they should
mot* (v. 13). Some, in fact, have "strayed after Satan”™ (£Eevpdnnoav
Onlow To0 Zatavd (v- 15). Similer expressions in other passages in
the Pastorals refer to Christians who have gone over to the false

teachers, pp. 1751, Kelly, Dibelius/Conzelnann, Barrett take the view
rejected here.
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teaching.!*® 1t may be, theredore, that the author views younger widows
as particularly vulnerable to false teachers, On the whole, then, younger
widows emerge, in the authee's description, as rather dangerous and
unpredictable beings who should be controlled in marriage, rather than
given official status in the church. The description thus suggests that
thess women were the focus of reai social tensions involving a conflict of
values over the role of women in the houschold and the community.

When one views the whole of 5:3-16 together, one finds that to &
certain extent it does reflect a unified perspective after all. Throughout
the author views widows, official or otherwise, as a problem with which
the church is fecced 10 deal. He would like 1w reduce the number of
widows who are dependent vpon the church for support. He would also
like 1o restrict severely entrance into the ranks of the official widows. It
thus appears that he wants 1o minimize both the mvolvement of the
church in the lives of widows and the involvement of widows in the offi-
cial structure of the church. At the same time he gives assent both to the
churdl's traditional practice of helping needy widows and to the continued
existence of an office of widows.

Men and Women in Worship (1 Tim 2:8-15)

It was seen in chapter LI that this secticn takes the pairing &vSpec
v . YUWATXEC, = standard feature in the station codes, and develops it
in 2 new context, namely, the context of the churcl's woeship. In 2:8 3t is
urged that the men pray “in every F.lacc (v navel tdng), with holy
hands (dolove xelpoug) raised,” 2! wyithout strife and quarreling
(Spyfic xal Stadoylopoul” The point of the exhortation is that the
men should take care not to defile the worship of the church by bringing
quarrels into the asserably. A similar notion is expressed in Did. 1%:2,
where, in the context of instructions concerning the Eucharist, the con-
gregation is warned, "let none who has a quarrel (fuoLBoilav) with his
fellow join in your meeting (CUVEADE Tw Dulv) until they be reconciled,
that your secrifice be not defiled!

1304 - Rartsch notes, 138, Ci- | Tim 1:6; 6:20; 2 Tim 44,

Blrhis was a commen posture for prayer in antiquity among
Romans, Greeks, and Jews, Sece Lock, Kelly, ad loc., Deissman, Light
from the Ancient East, 821,

13205 F. Kanler, Die Prou in den paulinischen Briefen (Zurich:
Gotthelf Verlag, 1960) 149; Leck; Dibelius/Conzetmanng Spicg, ad loc.
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However, it is the phrase “in every place” that i of particular
interest here.  Since the coatext is the worship of the congregation,
"every place® means every place where the church gathers for worship.
On the assumption that this phrase is not superfluous in its present con-
text, ! two possible interpretations lie at hand: (1) The auther, assuming
that 3 number of local congregations will read this Jetter, is emphasizing
nmtheduchhevuylocality,iseoq)ecwdtocomitswomuph
this way, and that, thus, a wiversal rule of worship is being presented,
(2) The authee has in mind the specific situation of the church in Ephesus,
which he envisicns as worshiping in a number of diffecent locations in
smaller groups rather than as a single body in one location. The second
possibility is particularly intriguing. Until fong beyond the latest possible
period in which the Pastorals have been written, the Christians were
worshiping in private houses.! It appears that Jarge rooms in the
olror or domf of well-to-do members were often used for this pur-
pose.135 Even so, the number of people who could gather in such rooms
4L one time must have been severely limited, o that it would be hard to
imagine a congregation of more than several hundroed persons able to
assemble for worship a5 a single body.!? Iy fact there is considerable
evidence to suggest that the Christians of second century Rome were

Fgartsch argues that this phrase became a watchword in the
primitive chuceh's proclamation of the possibility of pure worship in every
place, not simply In one holy place, i.e., the Temple. Cf. Mal 1:11, 1%;
Did. 18:3; Acts 21:28; I Cor 1:2; 2 Cor 2:16; | Thess 1:8. Thus the pres-
ence of this phrase in I Tim 2:% would indicate the prezence of a pre-
formulated rule cxpressing the mission ccientation of the first century
church order which, Bartsch hypothesizes, lies behind the Pastorals
(pp. 471, 56£). In its present context the phrase would serve no real
purpose (p. 13), However, in the present study the assumption, supported
by the findings inchapterm,isthatthemhorisordimxuyapmposdul
writer, whose choice of words should be explained, if possible, by refer.
ence o meanings which he intends.

13¥5ee W. Rordorlf, "Was wissen wit dber die christliche Gottes—
dienstriume?" ZNW 55 (196%) 111; J. M. Petersen, "House-Churches in
Romcl" YC 23 (1969) 266.

33Rordorts, 11214.; Petersen, 270.

1 crdorff mentions a passage in the Recognitions of Clement in
which Peter is portrayed as teaching in a room that could hold five
hundred people. This may be a greatly exagperated figure, If not, it
certainly represents the upper Jimit of the numbers one might expect to
contain in the great hall of a private house.
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worshiping in numerous relatively small bodies in private homes.) ¥ Thus
hkmmmbwmamewtwnsuﬁswiodmmimha
large city such as Ephesus would have faced a similar sItuation on & some-
what smaller scale. Whether oc not the Pastorals presuppose 3 Christian
population of the size to necessitate multiple worshiping groups will be
expiored below.

In 2:9 the author tums to the subject of women in worship. It i
possible, though not certain, that npoaetyradar should be understood
hare, and that the women are also being cexhocted 10 ;way.138 The ex-
plicit exhortation, however, is that women should adom (xeoueTv) them-
selves "in becoming dress (Ev uoTaotodl xocu&.a).‘” with modesty
(al&abs) and prudence (Cwpooatvng)- - - * aldde and owppoobvn
xeonehpainedaswvim:esoiwomwhoexhibltpmpcus«veand
self—control in sexual matters.}¥0 It thus appears that this is the author's
emphasis here. By contrast, fashionable hairdos (Mévnoaw),“' gold
jewelry, pearls, and expensive (nodureAeic) clothes are singied out as
inappropeiate adornment for women in worship. Only well-to-do women
eould have been the object of this exhortaticn since only they could have
atforded such cstentation.)®2  The contrast of outward and inward
adocenment in women is 3 commen Hellenistic mpos,“3 although the

137 peterson, 26685, Robert Banks, Poul's den of Community (Grand
Rapids, Ml: Eerdmans, 1920) ¥1-82, in commenting on the =ize of Paul's
Corinthian community, suggests that no more than 40-%3 people could
have gathered in the entertainment room of the typical house of a
moderately well-to-go family.

138¢¢ Kahler, 149; Spicq, Dibelius/Conzeimann, ad loc.

139, cvactorh can refer either to dress of to demeanor. I it
means the latter here, then petd . . . cogpoclvne explicates (£v
waractoAl xoonig) See Lock, Dibelius/Conzelmarn, ad loc.

1004 paito, Spec. Leg. 1.102, 3.51; and p. 135 above.

181,03 & ypara refers 1o a fashionable style of plaiting the hair. See
Kelly, 2d foc.

4250 Spic Kelly, ad loc. Cf. descriptions of wealthy women in
Jumul,BSat- 6.492; Petronius, Sat. 67,

183500 Spicg, ad loc. Baltensweiler, 237, identifies the prohibition
of expensive and ostentatious dress as & specifically Jewish characteris-
tic. This is not 5o, however, as the foliowing quotation from Plutarch,
nadvice to the Beide and Groom™ (Mor. I51E) indicates: "For as Crates
used 1o say, 'adornment is that which adorns)’ (RACUOE - - « ETTLY - = «
wooUoOV) ‘and that adoms or decorates a woman which makes her more
decorous (TO woopLdrepay - » -motolv ) It is not gold or precions

e



The Houschold in the Pastocals 169

specilic application to worship is not a standard feature of the topas.
Since the author places no special emphasis on this exhortation, it is
unlikely that he viewed ostentatious dress among women in worship as a
major problem.

V. 11 intreduces new subject matter, although the context is still
weeship. Women must learn "in silence (Ev fouyx e in all subjection &y
wdon brotayf" The import of this rule becomes clcar in the following
verse, in which the author insists, " do not permit (o0x émiToénw a
woman to teach (Std&orewv) or to lord it over a man Qlievrelv
@vtpdc); rather she must remain in silence (v douylq)” It i not
completely clear whether the intent is to ban all speech by women in
worship. /% The main point, however, is that women be prohibited from
exercising the teaching function in this setting. The authoc’s choice of
words here indicates that he regards women who teach in the public
assembly as having transgressed the limits of their place as women in the
order of things. Thus their activity as teachers i seen as "jording it
over=183 men, 2 posture which involves a reversal of the proper ocder.
Women who leam in silence, by contrast, leam in subjection (dnotayd), &
pasture that reflects their subordinate station in relation to men. It
should be remembered that teaching involved not anly exposition of the
doctrines of the Taith, but also ethical exhortation on the subject of
personal conduct. The author himself is engaging in such teaching
activity in the present passage, where in the guise of Paul he gives
practical directives, assuming the attitude of a superior (BodAopar ;
o tnerplnn-¥8 1t women who taught in worship employed a similar

swnes oc scarlet that makes her such, but whatever Invests her with that
semething which betokens dignity, good behavior and medesty (0" Zoa
cepvéinToc hraflas albobe Sugaolv neperldnaLyhs
similaritics of this passage to | Cor 14:33bff. have often
been noted. A few interpreters have detected a gentler tone in the pres-
ent pamage, in which fouxla i= enjoined on the woman rather than
ouydl. It is argued that, while the latter means complete silence, the
former can refer to calm, quiet behavior. Thus A. Schlatter, Die Kirche
der Griechen {m Urte@l des Paulus (2d od; Stuttgart: Calwer, 1958) 87;
Spicq, 353,
13> ab¥ving = Seondimc. Thus abdsvieiv « ScomoTsiv.
See Spicy, ad loc,; of. Gayer, 133, n. 54; Leipholdt, 183,
1 desire,” does not really capture the foree of Botidopat here,
which was used in this way 10 intreduce legislative decrees in the secular
world.  See Spicq, Easton, Dibelivs/Conzelmann, ad loc.;  Jos. Ant.




170 The Household of God

style, it is net difficult to see how the author could have vegarded them as
“locding it over™ men.

In wv. 13-15 the author adduces two reasons for the prohibition of
v. 12, both of which have to do with the fundamental superiority of men
aver women. The first reason (v. 13) is simply that man was created
before woman and thus occupies a superior place in the order of
creation. Paul offers a zimilar argument in | Cor 11:81,, where he
addresses the peoblem of proper attire for men and woemen In worship.
The secend reason (v. 18) is that ks was not the man, but the woman who
was "deceived” (£Eanatndeton). The reference is probably not simply
10 the account in Genesis, but to an apocryphal tradition in which Eve is
seduced by the serpcm.‘" This interpretation it suggested by the use
tere of EEamatdn, which can refer to sexual transgression, rather than
Gmazdo, which is used in the Genesis accoumt in the Septuagint. In
addition, v. 15 states that a woman's salvation will come through child-
bearing Grd muvovovCo.g),“s which weuld be a foom of expiation
commensurate with the crime attributed to ber.

Thus in vv- 11£f. the author argues as foilows women violate the
fundamental order of things when they peesume 1o become teachers in the
church., Such teaching activily involves assuming & superiof position in
rejation to the men of the congregation, but women were created to be
subordinate to men, as s indicated by the fact that men were created
first. Furthecmore, women labor under the burden of an original sexual
guilt that is to be expiated by childbearing, that is, by submitting to the
proper role of a woman as a wile and wother. ¥ A glance at the author's
argumentation reveals that he has martialed the most devastating rgu-
ments available 10 oppose what be regards as a serious threat t the

XIL.150, where it 15 used by Antiochus I in a decree ordering a settiement
of Jews ;n Phrygia.

87 1 aneon has gathered the evidence for the currency of this tradi-
tion at the time of the writing of the Pastorals, in "Eve's Transgression,”
Studies, 64-77. The tradition is preserved in the Prof. Jos. 13:1 and is
alluded to In Ep. Dieg. 12:3. Ci. Baltensweiler, 237; Lock, Dibelius/
Conzelmann, ad loc.

188110 un-Pauline and un-Christian notion expressed here has led 1o
various other attempts to explicate Su& towvoyoviag.  Ellicett,
Lock understand it as “through the {i.e. Jesus') birth™ Holtz takes Sk
as having a descriptiveftemporal force here, so that the jdea is that the
woman is saved in her life of bearing children.

193¢ Keily, Jeremias, ad Joc.
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church. There can de little doubt, then, that women really were teaching
in public worship in the church of the Pastorals, and that serious conflict
had erupted over this issue.

Age Groups in the Church (Titus 2:1f1.)

In this passage the household relationships have been replaced by
relationships in the Christian community. The groups mentioned in 1 Tim
5:1-2, ramely, older men, younger men, older women and YOURger women,
are the object of somewhat more extended attention hers, !

The use of mpeoBGing, “old man,” rather than rpeofdrepos,
in 2:2 makes it clear that the author is dealing with an age group and not
an office.™  The qualitics urged wpon old men (vneailoue,
OEIvode, CAepovad) are to be found In various other lists in the
Pastorals applied 10 different groups. Together they call for the dignified
bearing and self-discipline demanded elsewhers of church officers (1 Tim
3:2, & Titus 1:8). In addition, old men should be "sound in faith, love, and
endurance” (1] nlorer, rf aydmnp, T4 Onopovil. The same triad
appears together in & larger list in | Tim 6:11, and the same three virtues
are included in a kst in 2 Tim 3:10. They stand together us peimary
virtues of the Christian life.!?? "Sound» {GyratvovTag) is repeatedly
used in the Pastorals to describe the authentic Christian teaching. Thus it
is likely that the author also has in mind that the old men should be ad-
herents of the “sound" teaching.!?® It i notewarthy that there is a
concern for the soundness of the old men's faith, but that this concern is
not repeated in the case of the other classifications.

The exact sense of the first phrase in 2:3 describing the behavior of
ol women, (elvac) £&v xavaorfuarte Legonpensic, is not
clear. xaTdoTNuUA probably refers both to dress and more broadly to
department.' ™ teponpenete sometimes means holy" and sometimes,
"priestly,® Lock suggests that the meaning is that the old women are 1o

1%01he section on slaves in vv. 9. will not be discussed again here.
See above pp. L0,

Dlser BAG, s.v.; TONT VI, 6825,

15255 Holtz notes, ad loc. CI. the very similar if more famous
triad, mloTtig, EAnlc, &ydnn in | Cor 13:15.

3¢y, 1 Tim 1:10; 623; Tit 1:9; Lock, Brox, Spicq, ad loc.

13%C¢. ign. Trall. 3:2, on the bishop and also 3 Macc 5:45. For

secular examples sec Spicq, ad loc.
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carry into life the demeancor of priestesses ina temple-”’ The warnings
against slanderous talk (HLaBdAouc) and addiction to wine v woloS
Sefovioufvac) reflect what had apparently become a popular stereo-
1ype of "the old woman."17¢ Perhaps the most interesting featuce here is
the assignment to old women of the responsibility for training younger
women in proper matrenly behavior. Thus, although women are excluded
from teaching in the assembly, the elderly amang them are expected to
serve the community as xaloSiddonaior, Meachers of good
:hings,"lﬂ within a certain strictly circumscribed sphere. There is no
reason to believe that the author is urging some ncw pattern of behavior
in the Christian community at this point.

The older women are 1o teach the younger women to be exemplary
matrons (vv. 8=5). The contribution of the latter to the church is the
same a5 that of the slaves: by keeping their proper place at home, the
avoid giving the Christian faith a bad nume among the general p«.blic.’
The author's attitude toward older and younger women here is reminiscent
of his attitude toward older and younger widows in | Tim 5:Sff. In the
present section he agpears to regard older women as fully socialized
members of the Christian community, whom he can rely upon 1o assist in
the socialization of younger women.

Younger men (v. 6) should "practice self-control” (ouppovetv). In
the case of younger men as in that of the younger women there is prob-
ably a sexual oomotata’on.l”

The exhortation to Titus in vv. 7f. apparently continues in this
section. In this connection an important question is raised about the place
of younger men in the community. V. 6, taken by itself, shows no interest
in assigning any type of responsidility to the younger men. However, in
vv. 7. Titus is urged to be a model {10noC) of good works whase leader-
ship is characterized by adherence to the "sound spoech® Qdyov oyen)

155500 BAG, .v+; Lock, ad loc.
Spicg, ad lec., for examples from the inscriptions. Drunken-
nuss among women was especially abhorred in Roman wradition.
L576AG, s.v.
1584 | Tim 6:1; Titus 2:10 on slaves; Barrett, Kelly, ad loc., and
abovel g). 18015,

See the discussion of 1 Tan 2:2f{. abave; Kelly, ad loc. Jerome,
followed by Nestle, NEB, and scveral other modern editions and transla-
tions reads the first words of v. 7, mepl m&vrev as part of this clause
rather than the next, in which case "self-control in everything" is urged.
See Dibelius/Conzelmann, Jeremias, Brox, ad loc-
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with which no opponent could find fault. The author has previously ex-
hibited such expectations of community leaders, and it is as a community
leader that Titus is addressed here. Furthermore, the position of this
exhortation immediately after v. 6 indicates that the author intended to
picture Titus as belonging to the vedrepot .

Brox notes two passages in which Timothy's youth is similarly
emphasized in cennection with his leadership functions. In | Tim #:12,
Timothy is encouraged, "Let mo cne despize (natappove (tw) your youth
(vedrnrog )™ Again in 1 Tim %11, Timothy is portrayed as a younger
man who addresses older men and women as parents and younger men and
women as brothers and sisters. Brox cencludes that the mention of the
youthfultwss of Timothy and Titus is probably not simply attention to
biographical detail that befongs to the author's pseudepigraphical tech-
nique, but that the picture of Timothy and Titus as youthful office holders
probably has current meaning for the author's situation. Brox suggests,
mainly on the basis of | Tim 4:12, that office holders of the Pastorals
must usuaily have been older men and that there may have been resis.
tance to the authocity of young office holders in the churches, The author
would thus have been attempting 1o combat such resistance. !

Brox's conclusion from 1 Tim 64:12 that the oflicial leadership
generally came from among the older men i probably correct. As indi-
cated above in the section on the leadership of the church, the passages
an the qualifications for ofticers appear to assume this fact as well- Itis
not as clear that the author is seeking to bolster the authority of youthful
leadership in his own day. 1 Tim %:12 closely resembles 1 Cor 16311, in
which Paul urges the Corinthians not to despise (uff tig £Eoudewion)
Timothy. Thus I Tim 4:12 may simply be giving a2 biographical detail
intended to lend an air of authenticity to the letter. 61 The other pas-
sages portraying Timothy and Titus as youthful may function similarly.
On the whole it scems improbable that the author means through his
portrait of Timothy and Titus to address or portray young leaders in his
own day.

’sosrox, 1781.; 296.

1610n the muthor's painstaking efforts in this regard, see D. N.
Penny, The Pseudo-Pauline Letters of the First Two Centuries (Ph.D,
dissertation, Emory University, 1979), chapter III, "Personalia.™
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Wealth and the Wealthy (I Ton 6:6-10; 17-19)

1 Tin 6:6-10 ostcnsxb!{ continues a section in which false teachers
are being attacked (6:3££.).152 The sections are connected by means of
the theme of greed, In 65 it is suggested that the [alse teachers are
motivated by a desire to reap a profit (ropioudg) from religion. In
wv. -8 the way of self-sufficiency (@Otapuela) through which religicn
becomes profitable, is described. Then in wve 9. the topic is those who
want to become wealthy (ot Bouddpevor mioutetv). The author
condemns such aspirations as highly dangerous, predicting that thase who
persist in them will ultimately reap terrible consequences, variously
described as a snare (nay (c), destruction (GnwAs{a) and a falling away
from the faith (&momiavdodac &nd tfic nlorews) Such emphatic
condemnation indicates that the author perceived such attitudes as & real
problem in the cangregations he addressed.

The passage in vv. 17-19 has a different n view, namely,
those who are already wealthy (of mhodoron).'®d persons in this cate-
goey are to be urged "not to become haughty" G mroppove iv)t &
and not to place confidence in fleeting matevial possessions. Rathes they
should put their hope in God, "who endows us richly ftiouvolwe ) with ali
things-"

The mdmonition agamnst reliance on cne's worldly ions was a
familiar topos in both Jewish and pagan tradition,}6” and in fact is
employed in e gospels a5 well. - Thus in Matt G:1%-21 Jesus' lollowers are
exhorted not to store up (Snoauplledy) treasure on carth, but in
heaven; and in Luke 12:33 they are told to sell their possessions (At~
oot Td Ondpyovia and give alms, and in 5o doing, to provide them-
selves with "an unfailing treasure in the heavens" (Sncaupdv &u-
tadeintov £v rols obpavolg). The possibility ol righteous mainte-
nance of wealth is not envisioned in either example. The way in which the

162y ucpreters differ on how closely this section is connected with
w. 35. Kelly, e.g., views vv. 94, as still descriptive of false teachers,
while Hanson and Dibelius/Conzelmann, c.g., do not. Since nothing in
vv. 91. limits the description to false teachers, the fatter view is probably
to be erred.

83pe0x emphasizes this distinction, ad loc.

1685 Spicq, ad loc. DIMAGHOOCHVR was widely viewed as an
attitude to which wealthy people were suseeptible, e.g. in Philo, Mas.
12313 1 Clem 59:3; Herm. m. 8:3.

165¢1, Lock, Spicg, 3d loc.
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topos is developed in 1 Tim 6:18 reflects a much more moderate attitude
oward wealth. Here the wealthy (of ndoOoiod) are not instructed to
divest themselves of theie possessions, but rather “to be wealthy (tou~
telV) in good works, to be generous (ebustatdToug) and ready to share
(korwovikoboh™ In this way they will be storing up wealth for the
future (Godnoauplfewvy €le td uéAdcuv) This view of the social
role of the wealthy in the Christian Community cocresponds to the
author's view of the role of privileged members of the community pener-
ally, especially in the case of office holders and slave owners.}

The authoc's moderate tone in this ssction stands in marked con-
trast to that in 6:9f. One could ressonably account for this difference on
purely ethical grounds, by pointing out that the objection is not to wealth
itself, but 10 the consuming desire for wealth. It is worthy of note, how-
ever, that this cthic cncourages an essentially static social situation.
Established wealth receives the tacit approval of leadership, while at.
empts to break into the circle of the wealthy from below meet with
condemnation. Such & stance is consistent with the auther's general social
conservatism and with his concern that subordinate groups not overstep
the bounds of their stations (Tdyuam) in the social crder.

The False Teaching and Its Adherents

Polemic against false teachers is imterwoven among the ethical exhor-
tations and church order material of the Pastorals.’® tnvestigators of
this material usually focus attention on the nature of the false teach-
ing-16% Here, by contrast, the following two questions hold the greatess

1665 enaca, Ben. 4.5,26,28 and Philo, Jos. 43 show a similar cutlook
on wealth in their development of the topos. Feor a discussion of the
cthical problem of wealth and poverty in the early church and the way in
which it was approached, see Hengel, Property and Riches.

€7c0r a summary, see Dibelius/Conzelmann, 51,

168g . 3. Karris, "Background,” especially pp. 557-60, has shown that
the polemic against false teachers reflects to a great extent the
traditional polemic against sophists. He isolates the elements in the
description of the false teachers that are not attributable to this
traditional polemic, in order to discover what the Pastorals reveal about
actiml characteristics of the false teachers. The results of Karris'
investigation are consistent with the widely espoused theory that the false
teachers of the Pastorals were proponents of an ascetic variety of gnostic
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interest: (1) To whom among the membeeship did the false teaching
appeal? (2) What, if any, social factors contributed to this appeal?

The author sometimes places the advent of the false teachers in
the future, associating their activity with the trials of the Jast days (e.g-»
in 1 Tim 8:1£6; 2 Tim 3:1££).167 For the most part, however, he treats
shem and their activity as & present reality in the community (e.g., in
| Tim 1:3ff; 6:3f.; 2 Tim 36 Titus 1:10ff.). It is not clear from the
authoe’s presentation whether the false teachers have all come from
within the Christian community, o¢ whether they represent a movement
(or mavements) involving clements external to the church. Whichever the
case, false teaching bas certainly fourdd a following within the church of
the Pastorals, as | Tim 1:5ff. illustratess

.. . the aim of our charge (xfic napayyeilag) is love that
issues from a pure heart and 2 good conscience and sincere
faith (nloTews Guunoxoitou), Certain persons (TLveg)
by swerving (&oroxfcavtes) from these have wandered
(EEETpdnnoay) away into vain discussion. . . .

The false teaching is not just a potential threat, but under its in-
fluence, members of the Christian community have sctually “wandered
away” from what the author regacds as “sincers faith. Thus, whatever its
origins, the lalse teaching has become a real internyl problem of the
howsehold of God, causing serious divisions among, the membership.

According to 2 Tim 3:6f., women figured prominently amoag the
adherents of the false teaching. This pasage i located in the middic of a
section containing an otherwise conventional characterization of the false
smachers as ovil men of the kst days (3:1-9). In 3:61- the false teachers
are accused of "creeping into houscholds (EvGOvovres elg the
olni{ag) and "snaring silly women™ (alypaietilovrss yuvar nd-
ora). Such women, the author asserts, are "always leaming, but never
able to arrive at knowledge of the truth One is struck first of all by the
use of EvbGvovtee and alyuciwt(fovreg to describe the activity

teaching. CI. R. Gayer, Stellung, 13315 K. Wegenast, Trodition, 136ffs
Dibelius/Conzelmann, 65tf; Brox, [6611.

On the assumption that the Pastorals were written pseudony-
mously a generation oc more after Paul's death, the Iuture reference in
these passages would be explained as instances of pscudepigraphical
prediction, in which "Paul" gives prophetic waming ol difficulties with
false teachers in the author's day. Cf. Barrett, Brox, Dibelius/
Conzelmann, ad loc.
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of the false teachers. ZvBOVELVY  suggests a stealthy entry, while
atxuciwri{icey noemally refers to the taking of captives in war.170
The resulting picture i3 one of a sneak attack on the households of the
commu‘ut; The sneak attack is directed at "silly women" fruvar-—
w&pra), 17} who, according to the popular notion,!”2 were viewed as
pacticularly susceptible to outlandish religious impulses. In addition, the
sarcastic description of these women as avid learners unable to achieve
real knowledge recalls Juvenals description of woman whe fancy them-
selves as learned (Sat. 6. 8341f.). The author's adamant rejoction of
women as teachers in the church {I Tim 2:10ff.) strongly muggests that he
regarded all women as incapable of ‘kmwlcdge ol the truth” on the same
level as men.

As Brox points out,}73 the author is at pains to emphasize that the
false teachers succeed in "capturing”™ women only decause they are
yuvalkdoLa. One thus conclides that the false teachers of the Pase
torals were in {aCt enjoying notable success in recruiting women to their
cause and that the author was intent on discrediting their success by
calling into question the good sensz of the women invelved. 170 15 con-
tempt for the false teachers and their converts cannot, however, conceal
his alarm at the danger which they présent to the households of the Cheis-
tian community.

The popularity of the false teaching among women was peobably
related to certain features of its conwent. In this comnection it is of
particular interest that peohibition of mafnagc was onc of the prominent
features of the false teaching {1 Tim %:3).'7¢ This prohibiticn calls to

1700, both words, see BAG, s.v.
1710n1wou,uap;ov as a scornful diminutive of yuwh see

Kelly, ?%oeliusl(:onzem:;m, ad loc.; BAG, s.v.
See chapter I, p. 69,
17304 1oc.
178ce. the similar conclusion of Karris on different grounds,

bg:h?s sense of alarm is also registered in Tit 1:11, wheee the false
teachers are accused of ™urning whole houscholds upside down" &loug
ofxoug dvarpérovary) On &varpéne see Kelly, ad loc. Although
women are not specifically mentioned here, it is probable that the author
s envisioning 2 situation similar to that described in 2 Tin 326,

1761nis is one of the three concrete doctrines of the false teaching
which are mentioned in the Pastorals. Sce Karris, "Background,™ 5571f.
The Christian antecedents for such a variety of teaching are indicated in
Gai 328, which prociaims the abalition of sexual differences in Christ.
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mind the sexual asceticism of the apocryphal scts, and in particular the
Acts of Paul, which stems from Asia Minor and may have been written as
little as a generation after the Pastorals.?7 The "Paul” of the Acts of
Paul preaches against marriage on the grounds that one must abstain [rom
sexual intercourse in order to participate in the resurrection {chap. 11).
Thecla, in obedience to Paul's preaching, refuses to marry her betrothed
and after miraculously escaping being burned alive for her behavior, she
sets off to find Paul and accompany him ca his travels (chap. 20). She
baptizes herself during a confrontation with wild beasts in & public arena
(chap. 38); and eventually Paul commissions hee 1o be a teacher of the
word (chap. §1). Thus Thecla's rejection of marriage is accompanied by 2
degres of rebellicn against the traditionally subcedinate role of women in
the household and in society at largc.’n

Considerable evidence exists to suggest that the zexual asceticism
of the false teaching of the Pastorals contained similar tendencies toward
female emancipation. There were women in the church of the Pastorals
who were involved in public teaching (cf. I Tim 2:12). There were women
of marriageable age who were rejecting the option of marriage, and, from
the author's point of view, causing problems in the community (1 Tim
5:13f). Furthermore, the author's vigorous advocacy of the matrealy
virtues of wifely subordination and motherhood strongly suggests that the
women of the church were being exposed to such 3 variety of teaching (cl.
I Timn 2:15; 5:14; Titus 2:4-5).

No other distinct social group in the church is identified by the
author as particularly attracted 1o the false teaching. However, in Titus
1:10 he attributes a social characieristic to the proponents of the false
teaching that provides an additional clue to their identity. V. 10 initiates
a section (1:1-16) of polemic against false teachers. The previous section,
which gives qualifications for tiwe offices of elder and bishop, concludes
with & reference to the bishop's role in defending the church against
prople who coatradict sound doctrine (1:9). Vv, 10£f, emphasize that

As noted above, if this passage is quoted from a baptismal liturgy of the
church, then we are dealing with an idea that was firmly rooted in the
earliest Christizn tradition and prectice, See p. I§2, n. 31 above,

1773, Rhode, "Pastoralbriefe und Acta Pauli," Studia Evangelica V
{ed. F. L. Cross; TU 103; Berline Akademie Verlag, 1968) 309, sets the
carlier7l‘mit for the Acts of Paud as 160.

! Meeks, "Image,” 196, notes Thecla's symbolic appropriation of
maleness by her wish to cut her hair and her wearing of men's clothes
(Act. PL 25, 40).
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there are "many™ (nodldol) such people and proceeds w describe them in
greater detall.

Much of the description belongs to the traditional polemic against
sophists as identified by Karris., However, the initial vice attributed to
the fatse teachers in v. i0, namely that they are insubordinate (&vund—
TaxzoL), does not belong to this traditional polemic.!”? The same word
is used in 1:6 to dewribe rebellious children, who by their bshavior dis-
qualify their fathers from office in the church. The author repeatedly
uses Onordoccodal and its cognates to advance the notica that per-
sons in subordinate groups should not challenge the autherity of their
superiors.! 0 His charge against the propeaents of the false teaching &t
this point, then, is that they are mounting an unjustiliable challenge from
a subordinate position against a properly constituted authority, which in
this case can only be the official leadership of the household of God, ')
1f this analysls is correct, then the author s assuming that the proponents
of the false teaching come from subcedinate groups in the church rather
than from ameong the official leadership itself, There is mo reason to
doubt that this assumption on his part correspended in general to the
actual situation, although onc cannot rule out the passibility that a few
amcng the established leadership may have espoused the false
tcad\hvg.'a‘z

Thus the following picture emerges: The church of the Pasterals,
as the author describes it, was characterized by an established leadership
that ruled over subordinate groups as the olxobcondtng ruled over his
wife, children, and servants. Access to leadership positions was con-
trolled to a great degree by the established leadership. The sdherents of
the false teaching, insofar as they can be identified, generally belonged to
subcedinate grouwps, mcluding men who were not among the official
leaders and women, who, as a total group, were denied the opportunity to
rise to leadership positions on the same level with men.

l”Karris does not include the charge of nsuordination wnong the
special features of the polemic of the Pasterals. However, he does not
identity this charge as a feature of the traditional pelemic either.

women and men in 1 Tim 2:3£f., slaves and masters in Titus

2:9; and the commamity as a whole to the worldly rulers bn Tites 3:1.

I81cs, Kelty, Brox, ad foc.

1827he author's insistence that church officers be firmly grounded in
the true faith (1 Tim 3:%; Titus 1:9) as well as his cautionary remarks
about making a recent convert a bishop (I Tim %8} suggest this pos-
sibility.
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In the case of women, the appeal of the false teaching must have
consisted at Jeast partially in the fact that it offered them both emanci-
pation from a subordinate position in the household and recagnition and
feadership opportunities which they were denied a5 a subcedingte group in
the church. Tlm,inthbcasc,socialtemiminrmeminﬂusocw
anmcoimedudtoontribmedtotheappealolthchlsenachina
mmsapwﬁculasodalmwithinthcmbmhip.

Thesituatimismtnsclearht}ccaseoxthcmmwhomﬁ\c
suther describes as &wundtaxtoi. Probably the false teaching
appealed to ambitious men in the church who were excluded from official
leadership positiens, in part, because it provided them with a vehicle for
asserting themselves against the official leadership. However, Two con-
siderations engender a sense of caution at this point. Firstly, the Pas-
torals contain abundant material attesting to social tensions involving the
position of women in the church, but no unequivocal additional evidence
of social tensions inveolving men with thwarted leadership ambitions.
Secondly, bocause of the tendencies toward female emancipation in the
false teaching, its potential appeal to women Kept in smuboedinate positions
s cvident; butnmmmma'gedtosuwstﬂntmecontcm of the
false teaching a5 such would have held any special appeal for men ox-
cluded from official leadership positions. Thus the interpretation arrived
at hore is offered tentatively, because its evidential base is extremely

NaTow.

OVERALL ASSESSMENT: SOCIAL STRUCTURE,
SOCIAL STATUS, AND SOCIAL TENSIONS IN THE
CHURCH OF THE PASTORALS

The church of the Pastorals emerges as a social entity of con-
<derable size and diversity, and as a community with substantizl personal
and financial resources. The church membership covered the spectrum of
urban social strata. The leaders of the church were a group that consisted
in large part of prospercus householders. They tended to be older men,
although young men may have occasicnally entered their ranks. Some of
the leaders no doubt came from among the "wealthy” of I Tim 61711,
Exactly what would have censtituted wealth in the authee's eyes is vn-
certaing however, the women of I Tim 2:91., who wore elaborate hair
styles, expensive jewelry and fine clothes must have belonged either to
the social stratem of the municipal aristecracics, of to that of the aspi-
raats to these aristocracios.
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Below the level of the leadership the membership of the church
covered a wide socio-economic range. Well-to-do migtal, if the
paralicls from Acts and from Paul's letters are any indication, were
probably on a socio-economic level equal or superior to that of most of
the officlal leaders. The mioral supported and probably housed widows
who would otherwise have to have been supported by the church. Some
widows were in fact being supported from the churchs funds. Such
widows had probably come from a level of society in which dowry, prop-
erty holdings and the like would have been minimal of non-existent. The
children and grandchildren of some widows apparently could have sup-
ported them but were reluctant to do s0. Perhaps other families had
experienced & severe strain on their finonces in the attempt to peovide
such support and thus had discontinued it. Other widows (perhaps the
nuotal) probably supported themselves. There is no mention of church
members who were freedmen o freedwomen; however, slaves from both
pagan and Christian houscholds belonged to the church. In addition, there
were entreprencurs (1 Tim 6:6££.), perhaps both free and slave, who were
attempring to advance into the circle of the wealthy.

There are a number of other indications of the size and diversity of
the church of the Pastorals. There were three classifications of major
olfices i the church., One greup at least among the officers received
financial compensation for their work. There was also an office of
widows, Either directly or indirectly through its individiml members the
cwrch was supporting what was, one gains the impression, a large group
ot widows.123 Thus the financial resources of this Christian community
must have been considerable. Although the leadership tended to be drawn
from among older adults, both young men and young women wers probably
present in the church in significant numbers. At any rate there were
encugh young widows ameong the membership that the leadership was
becoming uneasy about their presence and their activities, if the author's
attitude may be taken as characteristic. Finally, the size of the member-
ship is suggested by the possibility that it may have been large enough
that it met for worship in several different groups in the same city.

The official leadership had succeeded in concentrating much of the
suthority and power in this rather large and diverse Christian community

183, Lucian's description widows appear as a particularly prominent
group among the early Christians (Peregrinus 12). His outsider's eye may
fall on a characteristic feature of Christian groups that from the Insider”s
viewpoint was neemally not 5o obvious.
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in its own hands, exercising teaching, pastoral and disciplinary functions.
It had also been able to consolidate the authority of olfice and the author-
ity of charisma, if the descriptions of Timaothy's ordination may be trusted
here. Furthermore, the leadership appears to have been able for the most
part to control access o its own ranks.

The author of the Pastorals, who identifies with the leadership,
conceptualizes the church as a great household with its many and diverse
ranks of servants and itz olxo&condtng firmly entrenched in his
patriarchal wthority.‘“ This comparison is in many ways apt, since it
evokes the size and complexity as well as the authority structure of the
church of the Pastorals. However, the author presents the image of the
houschold not only for descriptive, but also, and more importantly, for
prescriptive purposes. In the traditional patriarchal household the house-
holder is expected 10 exercise his authority in competent fashion, keeping
those in subordinate stations properly subject to him and representing his
household in the larger community. The other members of the household,
typically, women, children and servants, are expected to ackmowledge
their subordinate positions and to behave accordingly. In the church, the
suthor is suggesting, authority Is properly concentrated in the hands of an
official leadership that is expected to govern effectively and to represent
the church to the world. As in the household, women, slaves, children and
young, men properly belong to subordinate stations. They should know the
limits of thess stations and Keep within these limits.

The signiticance of the author's prescription of proper behavier in
the household of God becomes clearer in relation to several other factors
in the social life of the church. It will be recalled that the prevailing
domestic ideal in the church of the Pastorals reflected the dominant
social values of the larger socicty, mamely, prosperity and propeiety. The
social life of the church as a whole was dominated by the same values. In
the first place, the church, as represented by the author of the Pastorals,
vaalues highly the good opinion of the larger society. Thus there is concen
that women and slaves not give occasion by insuberdinate behavior for the
Christian faith to be blasphemed by outsiders. The same concem is
present In the author's advice that the office of bishop be filled by men

18814 i interesting that in the Ephesion Haustafel the reverse pro-
cess has occurred, i.e., the househald relationship of husband and wife has
been conceptualized on the model of Christ and the church (Eph 5:22f1.)
By contrast, the author of the Pastorals never uses the structure of the
church as a conceptal mode! for the structure of the household.
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who possess a good reputation in society at large, Of course, this concemn
in itself would not necessarily indicate that the church shared the values
of the larger society. It might simply reflect the church’s prudence in
attempting to develop and maintain a favorable public image. No doubt
this is in part the case. That something more is involved as well can be
seen when the social values associated with office in the church are
considered. The auther, as a representative of the viewpoint of the
official leadership, espouses the aristocratic social values associated with
leadership circles in the municipalities of the Hellenistic-Roman world.
Municipal otfice is undertaken by the well-to-do, who expend their own
resources on behalf of the méAig. In the process they demonstrate
both their prosperity and their liberality, and in 50 doing enhance their
own social standing. In the church of the Pastorals, office is similarly
regarded by those who hold or aspire to it. 1t is a good work which well-
to-do members undertake for the benefit of the Christian community and
which enhances their social standing in the community. Thus in the
church of the Pastorals one 5 normally rewarded sociaily foc being male,
prosperous, respectable and a competent bouschold manager.

Persons who do not fit this description experience & corresponding
social devaluation. Thus, in an earlier day well-to-do and independent
women like Lydia and Tabitha had provided significant leadership to the
chwrch, The nwoval of the Pastorals, however, who probably could
have provided similar leadership, barely receive mention in the Pastorals
and only in connection with their involvement in the bothersome (to the
authec) duty of caring for poor widows. One can easily imagine the frus=
tration of such women at the constriction of their roles within the com-
munity. Perhaps some of them were among the teachers whom the author
wanted to silence. Older widows are honored for their past life and
sngle-minded devotion to the Lord. Younger widows, by contrast, are
encouraged to forege this religious ideal in favor of the matron's role.
There is an office of widows by which those who meet certain require-
ments are recognized, yet on the whole widows seem to be regarded as a
burden to the church. The prevailing attitude toward them is onc of
ambdivalence, a peculiar mixture of reverence anxd resentment, i not
contempt. Slaves are viewed with suspicion and contempt according to
the popular stereotype (Titus 2:9-10). The suthor is so incapable of rea-
soning from the slave's peint of view that he can urge slaves of Christian
faasters to obedience on the grounds that the latter are paragons of
Christian beneficence.
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Nevertheless, there is evidence that the social values of the es.
tablished leadership enjoyed wide acceptance among the general member-
ship. In particular, the acceptance of prosperity as a social value is seen
in the ostentatious dress of women in public worship and in the entre-
prencurs in the community whom the author attacks in | Tim &:6ft. It is
interesting that in these cases, when the value of prosperity i sccepted
with too great an enthusiasm, the leadership disapproves. Perhaps the
reason is that in both cases the espousal of the value of prosperity 5 not
balanced sufficiently by the attendant value of propeiety, The response of
.the Jeadership to the entrepreneurs also has the effect of preserving the
status of the established leadership against would-be social climbers.

All this is not to say that thare were no social rewards for people
in subordinate roles, In fact, members of the church cutside the circle of
the official leadership often had opportunities for responsibility and
recognition in the life of the community. Teaching in the assembly was
apparently open to all men. Old men especially were expected to be
exemplary in their adherence to the faith- Some women had also been
teaching In worship, a development which the author, probably supported
by & portion of the official leadership, strongly opposed (sec p. 169).
Older women were assigned a spacial responsibility for the training of
younger women in their proper roles. Official widows must have had cer-
tain responsibilities, although what these were s pot clear. wiotal
supparted needy widows and probably engaged in other benovolent warks.
Even destitute widows had a special duty to engage in intercessory
prayer. The groups that ordinarily had the most meager responsibilities in
the life of the community were younger women (except as widows—and
here their contribution was being sericusly questioned), slaves, younger
men and children. Skaves and younger wormnen could contribute to the life
of the community by not damaging the church's reputation with outsiders
through their behavior. Younger men and children appear to have been
accorded no particular responsibilities in this context. As a consolation
younger women could look forward to the possibility of becoming honored
olxoSfonolval; and younger men could Jook forward to the possibility
of entering leadership positions as they grew older, if they met the quali-
fications for office. These festures of the social life of the community no
doubt served 1o reduce social Tensions and preserve the established struc-
tures.

However, although social tensions could be reduced in this way,
they could not be eliminated. These tensions were based in the secial
structure of the commanity, but were fueled and shaped by certain ideas
present in the church sinoe the first generation. The position of slaves in
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the church had worsened noticeably in comparison with the situations
réprusented by the earlier Houstafeln.!37 in fact, the position of slaves
in the church of the Pastorals appears to be nearly that of slaves in the
Apostolic Tredition of Hippolytus, in which slaves of Cheistian masters
must gain their master's permission in order to join the church (16:4). At
the same time slaves in the church of the Pastorals were being exposed to
the teaching that all Christians were &Seigol. Thus the social astti.
tudes which they faced directly contradicted the liberating, aflirmative
message which they heard. It is no wonder, then, that slaves of Cheistian
masters were in some Cases. rejecting the subservient role they were
expected to play. Yet, slave insubordination is dealt with by the author in
cursory fashion as a minor probiem. Therefore, one concludes that slaves
in the church were not rebelling in & major way against the existing
strectures.

A major conflict had developed, however, over the role of women
in domestic life and in the life of the clurch. On the one hand, this
conflict reflected poervasive tensions abroad in Hellepistic-Roman so-
ciety. On the other hand, as in the case of slaves, this conflict took shape
i relation to certain ideas and ideals prevent in Christian teaching.
According to the traditional values, propriety and proper order demanded
the subordination of women in the houschold and in society at large. At
the same time feminine emancipatory tendencies were w be seen in vari-
ous forms throughout the society. Such tendencies had emerged in the
first generation of the church in a sinple sexual standard for men and
women.!38 1n the church of the Pastocals this single standard took the
feem of a twin ideal, foreshadowed in Paul's advice to widows in I
Corinthisns, namely the ideal of the &g Yuvawrde aviip and the
tvds avdpds yuvrl. This ideal, with its ascetic tendencies, led to an
overt social contlict in the case of younger widows. Such women, in living
cut the role of the 2vda GuEpdg yuvr, were engaging in activities
that appeared to the author of the Pastorals as too radical a departure
from the twaditional feminine role, and perhaps as a threat o the
traditional households of the church. One imagines such women on the
model of the encrgetic, emancipated Thecla of the Acts of Paul.

The emancipatory tendencies present here were being fucled
addition by a more thoroughgoing brand of ascetic teaching that was being
championed in the church of the Pastorals by certain opponents of the

185500 p. 144, n. 56.
$650e p. 131, . 12,
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author and the established leadership, Some of these opponents may have
peen outsiders who were, in a sense, invading the dwrch, as the author's
imagery (2 Tim 3:6) suggests. However, at least some of them were men
in the church who were not part of the established leadership. These
opponsnts, labelled by the author as false teachers, were promulgating &
grosticizing form of Christian teaching which rejected marriage al-
together, and which in this connection probably also recognized no
spirlmlor:ocialdﬂtmshe:weenwmmmdmmwhom
befievers. The latier idea was now newly imported, but had probably been
expressed as a part of the church’s baptismal liturgy since the first gener-
ation of the church., The rejection of marriage altogether should perhaps
be understood as in part a reaction against the rigid, subecdinating secial
structure of the church. At any rate, the appeal of this teaching to
woenen in the church of the Pastorals is understandable. In this connec-
tion, it is reasonable 1o suppose that the women who were teaching in the
woeship assemblies of the church were proponents of this ascetic/gnostic
brand of Christianity. Thus ene can see why the author of the Pastorals,
as a representative of the established leadership, would fecl it necessary
1o condernn this activity in such harsh terms as he does in 1 Tim 2:1211.

The author of the Pastocals is alarmed by the vitality of this
movemnent within his church. He perceives it correctly as a threat to the
established order, and fears, no doudt again correctly, that such radical-
ism will damage the public reputation of the church and thus endanger
it. The purpose foc which the author employs the image of the Household
of Ged in this context is now clear. He intends to bolster 3 hicrarchical
weial structure in the church that is being threatened by disruptive
forces. The social structure which he is defending has in large part given
rise to the disruptive forces, yet they are being fed by certain ideas
already present in Christian tradition. He responds by prometing &
image of the church that legitimates the established hierarchical struc-
ture. In this way he hopes to suppress the forces that threaten it and the
radical social values which they represent,



